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Abstract

The issue of religious diversity has recently discussed in the new order period that stressed the 
government policies in the context of economic growth and stability for more than 32 years. These 
developments affected the issues of harmony in the postmodern Indonesian society. In which there were 
many some conflicts between the ethnic and other ethnic groups that have different religious beliefs. 
However, the new wind emerged since the fall of the new order has influenced the dynamics in Indonesian 
society in the reformation period started in 1990s. Therefore, there are some significant issues that 
are need analysed in the context of reformation period, firstly why the new order regime controlled 
strongly the religious life in the Balinese society. Secondly what kinds of responses that emerged on 
how the Balinese Catholics anticipated the religious issues. Thirdly what kind of contribution that can 
be contributed in order to maintain the diversity Balinese society in the Indonesian state? Based on 
Pancasila ideology. From this question it will be expected to have more understanding of the concept on 
unity diversity in the post-modern Indonesia.
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I. Introduction
Balinese society is a multicultural society, where various ethnicities and religions are in a safe and 

peaceful community life. Safe and peace is the key to sustainability in a multicultural society (Ardhana, 
2011). This concept has actually been guaranteed since the State of Indonesia was declared to be 
established by its founding fathers since August 17, 1945, even the Dutch colonial government seemed 
to understand how diversity in the Dutch East Indies began to be realized when its reign in Indonesia. 
In Bali, this policy is known as Baliseering. Why is Indonesia declared a country that has diversity in 
ethnicity and religion? This question is inseparable from the experience of the founders of the nation 
who experienced their bitter periods under colonial rule, so that they were banished to their exile away 
from power in Java.

Nationalist leaders like Soekarno understood the meaning of a difference. He gained a lot of 
experience when he was thrown away and had to live with other ethnic and religious groups. This makes 
it a valuable experience in setting up a single, diverse country.

Soekarno, for example, when he was in Ende, East Nusa Tenggara, he experienced how he had to 
get along with other groups of fighters who had different religions, Catholic and Christian, and could 
understand his religious practices in the context of political dynamics in Indonesia in his colonial era 
(See also: Viswanathan , 2017) This inspired his thinking, and when he was at his disposal many asked 
him how he would behave if he wanted to establish an independent state, free from Dutch colonial rule 
(Ardhana, 2018). It is especially related to the question, how is the attitude if an independent state is 
formed, while his biological mother is a Balinese born in Singaraja, in North Bali. From this question 
he realized the importance of a country that can protect a diverse, peaceful life and can live side by side 
happily.

This is the basis of Soekarno’s thought which, when viewed from the Dutch colonial policy at the 
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time, did not seem to be much different (Ardhana, 2017). The Dutch hope that they do not want Bali 
to be changed from its cultural character (Covarrubias, 1986). This is what is known as the Baliseering 
concept, where the Dutch during their control in Bali must not force their will to Christianize Bali. 
However, the Dutch could not prohibit various attempts at Christianisation or the spread of Catholicism 
which had actually taken place long ago in relation to the arrival of the Portuguese and Spanish in the 16th 
century. But, some historical records of the development of Catholic religion or mission that occurred in 
the 17th century (1635) did not seem to be successful in Bali, because at that time the kingdom in Bali, 
especially in Gelgel or in Klungkung was reaching the peak of its power.

However, it seems that gradually the dynamics of the spread of Catholicism cannot be stopped, 
because various activities of religious dissemination are carried out based on conformity with life in local 
communities. This is where it is interesting to examine this problem, because the dynamics that occur 
with Catholicism seem to strengthen the diversity that occurs in relation to multi-cultural communities 
in Bali in particular, and in Indonesia in general.

This study will discuss how the contribution of Catholicism is in the process of forming a multicultural 
society in Bali. By focusing on the first few questions: in relation to the meaning of multi-cultural society, 
second, how the dynamics that take place with Balinese culture and thirdly, how the impact arises in 
life that emphasizes tolerance and diversity in the frame of the Indonesian state which has a national 
basis based on Pancasila. Here are some questions that will be discussed in this paper in gaining a better 
understanding of the existence of a diverse country in Bali in particular.

II. The Role of Religion in the New Order Period
As mandated in article 29 of the 1945 Constitution, the issue of religious freedom is regulated. 

This is the mandate of the law on guarantees to regulate the issue of religious freedom. This becomes 
important in relation to understanding the concept of multicultural society that should be understood in 
the context of migration and the history of Balinese society.

The concept of multicultural society is understood as a concept in which the recognition of individual 
rights in the life of the nation and state. The state guarantees this freedom, especially in relation to 
the position of individuals who are recognized by the state. This is where the importance of diversity 
in Balinese society is important. In this connection, it should be understood how the socio-cultural 
and economic relations occur between dominant groups that tend to be hegemonial and the culture of 
minority community groups. Balinese people who are generally Hindus as the majority group, compared 
to other non-Hindu community groups as a minority group (as a reference, see cases of ethnic Balinese 
and Chinese relations in Tabanan-Bali, Aryana, 2017: 434). Even though in the sociological level there 
are relations between the majority and minority, in reality the relations that occur can be managed well 
without having to downplay the meaning of minority groups in the development of human civilization.

The Catholic community in Bali as one of the minority groups in addition to other ethnic groups who 
are Muslims, Christians, Buddhists, Confucians and so on, seem to have a certain place in the migration 
process and Balinese cultural history. This is closely related to the historical dynamics that occurred long 
before when Western influences began to emerge in the archipelago in general, and then in some regions 
such as Bali. Compared to other regions where the influence of dominant Catholic religions such as 
Maumere, Sikka, Ende on Flores Island and others in East Nusa Tenggara, it can be seen in the Balinese 
region that first gained Hindu influence, the existence of Catholicism in this region is not as intensive as 
the region in Nusa East Southeast. This is because in that region Indian and Hindu cultural influences 
have not entered in depth, although in some historical sources the slightest influence of Majapahit’s 
influence in the region.

Ethnic groups that adhere to Catholicism cannot be separated from such history, especially in the 
context of ongoing migration related to the atmosphere of the times and possible political situations. For 
example, in the spread of Catholic and Christian religions, it appears to have something to do with the 
movement of the community because of the profession and the need to employ them as employees in 
colonial times such as other soldiers and employees. Gradually experience the development process and 
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then cannot be separated from the need for a community that can accommodate the interests of this group 
in the life of society and state. Then, there were pockets of people in the newly inhabited territory and the 
construction of the church became a necessity to meet the Catholic community in Bali. That is why the 
Catholic churches that were built cannot be separated from the context of Bali’s historical processes in 
the past, whose existence can be observed now (about the atmosphere of the past Bali see: Covarrubias, 
2012).

In the New Order era, the order of life living side by side got a good place. The policy of the New 
Order government at that time emphasized national stability and economic growth. Thus, the presence of 
national stability allows a sense of stability among multiethnic religious people. That is why in the New 
Order era acts of intolerance could be dammed and not to surface. This means that the government and 
the state have been present in the dynamics of religious communities in Indonesia.

In the developments that occur indeed the Catholic community can adopt and adapt to the character 
of the Balinese community living in Hinduism. Not only in the matter of philosophies and religious 
ideologies that are put forward, but the religious practices carried out are also adjusted to the conditions 
of the local community. Not surprisingly, there was a cultural acculturation between Balinese who 
embraced Hinduism and other ethnicities who were Catholic. Not only at the level of non-physical 
culture (intangible culture), but also with a tangible culture such as the building of church architecture 
for example that adapts to the cultural conditions of Balinese people. For example, the appointment 
of Hindu-style decorations or decorations in Catholic churches in Bali, such as the architecture of the 
Catholic Church in Denpasar, shows the process of adopting local culture. This is one of the important 
things related to cultural accommodation that is taking place in Bali. (Ardhana, 2014)

There is an understanding that it wants the adoption of local culture in the context of the spread of 
Catholic religion in general, as well as those found in Bali. This allows synergistic social cohesion, so the 
Catholic religion that developed in Bali appreciates local content such as the concept of Godhead where 
there is no sharp debate between Hindus and Catholics (Cf. Eiseman, 2000). Almost nothing surfaced 
about understanding the rise of radicalism among Indonesian Catholics.

III. The Fall of the New Order and Catholic Development in Bali
The New Order during its reign in Indonesia could be seen as an Order that prioritized the 

strengthening of a sense of unity among religious people in Indonesia. There is almost no sound of 
separatist movements that want a weakening of state power that puts forward national stability. During 
the New Order era, a sense of security and stability was emphasized, so that various activities that were 
intolerant in nature could be controlled by the government. This is interesting, considering on the one 
hand the state is present in regulating harmonious religious life even though they are different in belief, 
but on the other hand it can stem the nature of radicalism which often surfaces which is not only caused 
by religious factors, but also by economic interests and politics that is veiled in a movement that calls 
religious movements.

Because of the strong central government, it can be said that there is a lack of attention to the 
minority group, so that the gap to conduct a demonstration does appear together with the majority and 
other minorities who actually do not emphasize anti-majority centralized and authoritarian. This seems 
to get fresh angina, especially after the era before the end of the New Order’s rule. Until finally the end of 
the New Order in 1998 which was followed by various demonstrations demanding the need for regional 
autonomy and given equal attention to the lives of minority groups in Bali and other areas which during 
the past administration seemed to be ignored by the central government.

IV. Religion and the State in the Context of Harmony in Modern Bali
History notes that the arrival of Catholic community cannot be separated from its role in relation to 

the coming of other ethnicities and religions in Bali which contributed to the formation of a multicultural 
society. Indeed, at first, the adherents of the Catholic religion came from other ethnic groups in Bali. 
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However, gradually, not only ethnic groups outside Bali adhered to Catholicism, because in the subsequent 
dynamics of history there were other ethnic groups such as the Balinese themselves who had begun to 
embrace this religion.

It can be said that it was not only the development in the colonial period, post-independence, and 
even in the modern era their contribution was felt in the process of nation building in attaching diversity 
as a concept that was needed in the life of the nation and state today. Many developments that occur with 
the formation of the Catholic community cannot be separated from the migration process that took place 
in Indonesia in general. The historical relations that have taken place continue to be good between the 
Catholic community in Bali and the Catholic community outside Bali. For example, community groups 
that embrace the Catholic religion of Badung Regency such as in Tuka or in other places, for example, 
have good social cohesion with the local community. where they are.

The New Order era was replaced by the Reform Era which demanded improved patterns of interfaith 
life. Especially after the issue of regional autonomy was put forward since 2001, the dynamics of religious 
life can be better regulated to organize relations in a single, diverse country in managing the diverse 
lives of religious people. This seems to later experience the direction and dimensions of the lives of the 
various religious religions in increasingly clear rules, because the discourse of the religious state is later 
confirmed not in Indonesia. This means that even though the majority of the population in Indonesia is 
Muslim, Indonesia is not a religious country that is still rippling in that direction, even though it does not 
get the same enthusiasm among religious people in Indonesia.

The position of regulating the existence of religion has been regulated by the government and various 
interfaith communications have begun to be implemented intensely. This is very significant in relation to 
the existence of Bali which is known by the majority of Hindus as being able to show their identity not as 
a monocultural society but as a multicultural society. Bali with a region that is not so wide, but the data 
shows its diversity is expected to bring up and strengthen the discourse of diversity as a basic principle in 
the field of religion that must live side by side in harmony, not only among Balinese people, but also non-
Balinese. (For reference, see: Windia, 2004) This is also to remember how Indonesia as a large country 
with a diversity of population, tradition and religion is expected to apply the life of Pancasila not only as 
a theoretical state ideology and also applicatively in the lives of its people.

V. Conclusion
Bali in particular, and Indonesia which is not a monocultural society, but as a multicultural society. 

Ethnicity and religion have played a role in the formation of a multicultural society. Although the majority 
of the Balinese population are predominantly Hindus, on the level of their lives there are other ethnicities 
and religions that are formed because of the long migration and history.

In carrying out their daily lives, both the majority and minorities can live in harmony and peace in the 
building of a unified nation state. A concept like this is implemented in stating social relations between 
religious communities in Bali so that national values   can be maintained and maintained in the life of a 
pluralistic society. Thoughts like this are highly expected especially how to care for the life of the nation 
and state, so that Indonesian discourses will not exist in the future it can be disputed with the maximum 
effort to maintain the historical ties that have been intertwined in the past, present and future.
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