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Abstract

There have not many studies that have been done in relation to the historical links between Hindu and Islam in 
the historical context. However, the historical ties, it is not only traced back in the written sources, but also oral 
sources or folklore that developed in the Javanese and Balinese historical tradition. This can be viewed from 
religious figure that played by the Wali Songo and one of them was Syekh Siti Jenar that related to the religious 
figure of Danghyang Nirartha in the context of dynamics of Hindu and Islam in Bali.  There are some significance 
questions that will be addressed in this study. Firstly, to what extend the relationship between the historical 
relation that occurred between the Wali Songo figure and the Dang Hyang Nirartha? Secondly, how can we view 
the religious perception of both religious figures? And thirdly, how the impacts of those relationship in the context 
of diversity in relation to the various religious beliefs not only in the present time, but also in the future times. 
These are some questions that will be examined in the context of the role of Islamic religious figures, Syekh Siti 
Jenar and Danghyang Nirartha in which Dang Hyang Nirartha is believed to install the Balinese religious and 
cultural foundation in Bali untuil at the present time. 
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I. Introduction

Through all of this time, the religious dynamics of the society have been seen a separate view point, eventhough 
the spreading of Hinduism or Indianism, Islamism, Christianity and other religious believes in fact are sustainable 
historical processes even in the mainland and the archipelago of Southeast Asian regions (Dahm and Ptak, 1999). 
It can be seen in the context of the understanding on how historical dimension is closely connected between the 
past, the present and the future. It can be said that if the understanding or paradigm or viewpoint that has not 
seen historical events as continuity, then we can loose the fragmentation of historical episodes and loose the 
unity of meanings, especially in the context on how a society, that has the value of Bhinneka Tunggal Ika, can be 
understood more deeply.

This understanding is very significant in the middle of multicultural society, differentiate in the context of 
understanding diverse religious believes with its tradition, language, and ethnicity. That is why the understanding 
of diversity in the search of similarity into harmonious and peaceful society is important.

It is not surprising if the effort to understand multicultural society can be seen from the historical and migration 
viewpoint, because the effort to search for unity in diversity can be done, if the historical perception and migration 
process can be understood correctly in the context to give the correct historical judgement.

Therefore, in the context of Islamic and Hindu historical relations in Indonesia, it can be seen as an effort 
for searching unity, besides their other historical relations, that is why this perspective can give a significant 
contribution, so that the development of Indonesia as nation-state can be strengthened in recent days.

This paper is sought to juxtapose the historical relations between Islam in the context on the role of Wali Sogo 
or in the relation with Syekh Siti Jenar and one of his student, named as Danghyang Nirartha; or in the Javanese 
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perception called as Ki Danghyang Nirartha. For this purpose, firstly, I will explain a short description of Islam in 
Java; secondly, the differentiation and similarity between Wali Songo and Syeh Siti Jenar that is related with Ki 
Danghyang Nirartha; and thirdly, the attempt for better understanding in the relation of the concept multiculturalism. 
These are the problems that will be discuss in this article is to gain better understanding on how far is the relation 
between Islam and Hindu in Bali, especially between Syekh Siti Jenar and Danghyang Nirartha. 

II. Islam and Wali Songo

The development of Islam in Indonesia generally is related with the role of significant groups, such as the merchants, 
that it is not surprised that the nucleus of Islamic development was started in the coastal areas, especially North 
Coastal of Java, such as Banten, Cirebon, Demak, Pajang, Jepara, Tuban and the surrounding areas. The similarity 
happened in Sumatra, such as Aceh, Padang, Palembang in Western part of Indonesia and some regions in Sulawesi, 
such as Makassar, in Maluku that is Ternate, Tidore to name different region in Eastern part of Indonesia.

If the Islamic existence had been developed, then it reached to the rural areas that the possibility for the process of 
cultural acculturation could intensely happened with the mixture of local tradition. This process can be seen from 
the form of ‘meru’ in some mosque in Java, such as Kudus or mosque in Bayan, North Lombok. The process of 
cultural acculturation can be seen in Pegayaman, Region of Buleleng until now. In this recent time, these regions 
become the center of Islamic development in Bali.

In the process of Islamization, the role of merchant was important to attract local people converting to Islam. Not 
only in the group of merchants, the royal group of local kingdoms also interested to alter themselves into Islam. 
This is the Islamic propagation that easily spread not only in the common people, but also traditional governmental 
bureaucrats and modern bureaucrats in recent times.

In the past, there were not so many discussions on how far was the role of Wali Songo in the Islamic propagation 
in Indonesia. Nevertheless, only in recent times there was an awareness to recognize the role of Wali Songo in 
the Islamic propagation as a historical fact. This can be translated that the publication of Islamic Encyclopedia, 
consists of 7 parts, cannot find the information of Wali Songo. In other word, the discussion of Wali Songo will 
be eliminated from the academic discussion because their existence is not included in the Islamic Encyclopedia 
(Agus Sunyoto, 2017).

It means that their role was painted by diverse mythological stories, besides other folklores that still exist until 
now, especially in Java. For example, the role of Wali Songo that consist of Sunan Ampel, Sunan Giri, Sunan 
Bonang, Sunan Kalijaga, Sunan Gunung Jati, Sunan Drajat, Syaikh Siti Jenar, Sunan Kudus, Sunan Muria, and 
Raden Patah. Maybe because of the various stories that encircling them, then it is influencing the difficulties on 
the process of writing the academic history. Myths are varying between the one to another detached from the right 
or wrong information that contains them.

For example, among the nine members of Wali Songo, there are no record on the agreement of the existence of 
Syekh Siti Jenar, that in several sources are related to Ki Danghyang Nirartha, as Mpu that has significant influence 
in the context that Kingdom of Majapahit was the biggest Hindu Kingdom in Nusantara that located in East Java 
(Read: Sidemen, 2010). In the Javanese society, there is an assumption that among the members of Wali Songo 
did not accept the existence of Syekh Siti Jenar, even he was not included into the group of nine Walis. There is no 
clear explanation about this matter. Even though it can be said, that between them, there is a disagreement in the 
religious practice that Syekh Siti Jenar had been done that was contrary to the practice of other Walis. Moreover, 
Syekh Siti Jenar has been known as his intelligence in the religious sphere, but his perspective of Islam considered 
as different, or deviate from the other Walis.

Even, according to the local tradition that has been developed stated that, when Syekh Siti Jenar died, his grave 
was filled with dog’s dead body. For the validity of this story, it should be analyzed further with the recent 
historical method. This is maybe one of the reasons why the historiography of Wali Songo is still taken carefully 
for decreasing the subjectivity that is still appear in the historical sources, because of the limited written sources 
that existed and the various myths that has been around in the Javanese society other areas, such as Bali.
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III. Wali Songo, Hinduism, and Dang Hyang Nirartha

It has been known that the Hinduism and Islamism process were spread peacefully in Nusantara, although in some 
aspects, there was a wave of social and cultural conflicts. With the attention that has been given for the role of Wali 
Songo, it appears that the study of Wali Songo has been increased. This change can be given for the understanding 
of what happen, where there is few information about historical relation that has been done between Islam and 
Hindu, especially in Java and Bali.

According to history of Java, it is stated that between the member of Wali Songo, there is an exclusion in the 
role of Syekh Siti Jenar. He is considered as an outsider in the group of nine Wali, because of he had different 
view about Islamic values according to their akidah. Meanwhile, Syekh Siti Jenar was emphasizing the approach 
of Sufism, tasawuf, and myths. As it is known, that the origin of Wali Songo were not all of them come from 
Nusantara, but also from the overseas that had different cultural background, such as Sunan Ampel came from 
Campa in Southeast Asia. Therefore, it is not surprising if Campa’s tradition influenced significantly in the Islamic 
religious practice in Nusantara.

The record of Islamization in Southeast Asia in general, were strongly influenced by the development of mazhab 
Syafi’i than other mazhab, such as Imam Malik, Imam Abu Hanifah, and Imam Ahmad bin Hanbal (Susatyo Budi 
Wibowo, 2017: 216), that commonly were developed in the Arabian region. Compare to the existing mazhab, it 
seems that the development of Syafei’i are tolerance with the mixture between Islamization and local tradition 
and local culture. In this case, through the process of Islamization, it can be done by acculturation and assimilation 
with the local culture. It has been known that nine Wali had played an important role, that started from north 
coast of Java, even before the collapse of Majapahit kingdom, the process of Islamization had been started. For 
example, on how the effort of Sunan Ampel, as the oldest Wali, had successfully conducted the Islamization from 
the kinship system, marriage within the family members of Majapahit kingdom. 

It can be imagined, that the Islamization was proceeded before the collapse of Majapahit kingdom, where the 
mixture of social and cultural relation had been done by Sunan Gunung Jati, Sunan Muria, Sunan Ampel Sunan 
Giri, Sunan Bonang and other Sunan by an artistic form, such as puppet shadows, arts, buildings, etc. Nevertheless, 
there was social change in a non-sporadic way, but by a slow process that after the Dutch cam in Indonesia, the 
changes could be seen in the society.

It had been known that there was internal conflict between the descendant of King Kediri and Singasari and resulted 
the establishment of Majapahit Kingdom as Hindu kingdom in Java in 1293 AD. It is not surprising, if there is a 
statement that Majapahit kingdom (related to Demak kingdom) was in the opposite side with the descendant of 
Kediri kingdom. In the region of Kediri kingdom, there was a believe that the adherents of Buddhism were in a 
significant number (Zimmer, 2011: 4, 467), especially in relation with Budha Tantrayana, that one of the leader, 
Buto Locaya, criticized the Islamic policy of Sunan Bonang (Agus Sunyoto, 2017: 241). It is not a wonder that in 
the region of Kediri has been known the story of Calonarang. Meanwhile, in Majapahit developed Shivaism as the 
branch of Hinduism. In this time, there was already a conflict between Kediri and Majapahit.

It is not a wonder also, when Sunan Bonang – a son of Sunan Ampel (Agus Sunyoto, 2017: 244) – Islamized the 
people of Kediri to fight against their own people (as Kafir), so that there was an attack from Sunan Bonang to the 
region that did not want to be Islamized. Even it is mentioned, because of this conflict, Sunan Bonang ordered to 
destroy the artefacts of Hindu-Buddhism in Kediri. It can be said that Islamization was violently done by Sunan 
Bonang with the group of non-Islamic society. Therefore, it can be said that with this conflict, until now, there are 
many artefacts that has been destroyed.

In the issue of Islamic propagation, it can be said that not only in the bottom of cultural sphere of the society, 
but in the upper level - especially it relates to the structural change in the relation with political understanding 
of government after the establishment of Demak kingdom in north coast of Java (Cf. Bawa Atmadja, 2017). The 
historical records show that there was a historical connection between Majapahit and Demak, so that it can be 
said, after the collapse of Majapahit, the process continued in the form of Demak kingdom. Indeed, there are 
not many detailed news explain the relation between Demak and Majapahit. Indeed, there were stories in the 
historical sources that linked the two kingdoms, Demak and Majapahit, between Syekh Siti Jenar and Dang 
Hyang Nirartha. 

According to the oral tradition, the member of Tarekat Akmaliyah named that Syekh Siti Jenar (or Syaikh Lemah 
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Abang) was the son of Queen Cirebon. Nevertheless, there are some debates of where Syekh Siti Jenar came from. 
According to Susatyo Budi Wibowo (2017: 226) that quoted Kyai Haji Muhammad Sholikhin (2014: 122-123), 
stated that Syekh Siti Jenar began to study Islam. Then he studied Hindu and Buddhism. When he was five years 
old in 1431, he and Syekh Datuk Kahfi studied Islam in Giri Amparan Jati hermitage. He studied Nahwu, Sharaf, 
Balaghah, Ilmu Tafsir, Musthalah Hadits, Ushul Fiqih, and Manthiq. In his development, Syekh Siti Jenar had 
been given a task to propagate Islam in Java.

Fifteen years later, he went out from the hermitage and started to study sufi and Sangkan Paran Dumadi. It means 
that this was the perfect knowledge to gain from sense of concern. Susatyo Budi Wibowo (2017: 227) added 
that, according to the Serat Wirid as a bible of Javanese mysticism that the concept of Sangkan Paraning Dumadi 
consist of Asaling Dumadi as the beginning of a form, Sangkaning Dumadi contains the meaning of where and 
how it was developed. Purwaning Dumadi is the beginning of a form, and Tataraning Dumadi means the dignity 
of a form and Paraning Dumadi is the direction of a development. Addition to this, according to the manuscript 
of Negara Kretabhumi, the missionary endeavor of Syekh Lemah Abang was developed rapidly and followed by 
many of his scholars that occupied the high rank in the society. This resulted an anger from Sultan Demak named 
as Trenggana marah, because Syekh Lemah Abang supported his pupil, Ki Kebo Kenongo to build a kingdom in 
Pengging (Agus Sunyoto, 2017: 325).  However, the effort of Syekh Lemah Abang continued, and it was followed 
by the opening of hamlets called as Lemah Abang that spread from Banten to Banyuwangi (Agus Sunyoto, 2017: 
316).        

The role of Arya Damar had been known as the Duke of Palembang in 15th Century (1440). In Bali, Arya Damar 
was an important role in choosing the Kings of Bali. However, the question should be: Was Arya Damar in 
Bali the same person with Duke Arya Damar in Palembang? From some sources that has been written by Agus 
Sunyoto, titled as Atlas Wali Songo: Buku Pertama yang Mengungkap Wali Songo Sebagai Fakta Sejarah, stated 
that there are some explanations stated on how acculturation can be the process of Islamic propagation. From the 
assembly, Wali Songo discussed on how Syekh Siti Jenar did the Islamic propagation. 

Syekh Siti Jenar studied Sufism, tasawuf and mysticism, especially that related to Hindu-Buddhism that had 
been studied in Pajajaran, West Java related to the Catur Viphala teaching, teachings that had believed as the 
heritage Prabu Kertawijaya from Kingdom of Majapahit. In the teaching of Catur Viphala, it emphasized firstly 
Nihsprha as a condition where there is no more desire that human being want to achieve. Secondly, Nirhana 
means someone no longer feels haning a body. Thirdly, Niskala is a process where the soul will meet the One in 
a process of amalgamation. Fourthly, Parma Laukika, is “the highest level that is free from any kind of condition, 
no characteristic, and overcome Me” (Susatyo Budi Wibowo, 2017: 27—228). 

Bawa Atmadja added, that Islamic mysticism which had been taught by Syekh Siti Jenar relates to the philosophical 
thinking of God and his creation. It means that the people have their characteristic of human being and Divinity. 
Therefore, there is no differentiation between human being and divinity. According to this statement, the life of 
human being is not only close to the divinity, but also become unite with God, that can be named as Manunggaling 
kawula-Gusti (Jumbuhing kawula-Gusti). According to Bawa Atmadja, that the teaching of Syekh Siti Jenar have 
a meeting point with Hindu teachings about Upanisad, that stated God (Brahman) immanence with the nature 
(macrocosmos) and the body of human being (microcosmos), that has been known as Atman or Moksha. Syekh 
Siti Jenar named this concept as Manunggaling kawula-Gusti, that the human being is released from this mortal 
world. Therefore, Moksha is an ideal goal in Hiduism, where human being is being freed from the process of 
reincarnation (Bawa Atmadja, 2017: 27, lihat juga Zoetmulder, 1990).    

Many students were interested by the teaching of Syekh Siti Jenar, not only from Java island, but also from 
another region in Nusantara. Among the students of Syekh Siti Jenar (or Syaikh Datuk Abdul Jalil), there was Ki 
Danghyang Nirartha (Agus Sunyoto, 2017: 323). It was not stated clearly about the role of Ki Danghyang Nirartha 
in this meeting with Syekh Siti Jenar. It must be known that among the member of Wali Songo, only Syekh Siti Jenar 
had a different perspective of Islam. This is caused by the reason that Syekh Siti Jenar did not fully dominated by 
Islamic teaching, but also teachings of Hindu-Buddhism. For example, the application of padepokan as a system 
of Islamic teaching that became the educational system of pondok pesantren (Islamic boarding school). There 
is a successful aspect to formulate the religio-socio-cultural values in the Hindu-Buddhism society with Islamic 
values, that relates with monotheistic value of Siva-Buddhism (adwayasasthra) and Islam that was brought by 
Sufism.



36

Proceeding Book
However, because of different perspective between Wali Songo and Syekh Siti Jenar, it was stated that Syekh Siti 
Jenar was punished and sentenced to death in Sang Cipta Rasa mosque in Keraton Kasepuhan. After he buried 
in Anggaraksa, the grave of Syekh Siti Jenar had been destroyed and replaced by dog’s body. But, there was a 
story that the body of the dog became a jasmine flower and it has been known as Pamlaten (Agus Sunyoto, 2017: 
331). Meanwhile, the written history of Central Java stated that Syekh Lembah Abang was executed in Demak 
mosque. His body also was replaced by dog’s body. It has been said that the conflict among Sultan Demak and 
Syekh Lemah Abang related to the support of Syekh Lemah Abang according to the establishment of Pengging 
kingdom.

It is understood, why the source of Keraton Kanoman Cirebon narrates that the followers of Syekh Lemah Abang 
who came from Pengging were being chased by Sultan Demak, and in the end they received protection from 
Sunan Gunung Jati in Cirebon. Agus Sunyoto (2017: 344) quoted from the book of J. L. A. Brandes titled as 
Pararaton, (1920), stated that after the death of Sunan Ampel as a sunan or the oldest wali from a santri, took a 
decision to attack Majapahit that had the basis power in the inland area. There was an effort for Sunan Kali Jaga 
to avoid the war, but it seemed not successful. It can be understood because Sultan Demak, named as Bintara, had 
shown loyalty to Majapahit with the distribution of a tribute.

With the failure of persuasion that was given by Sunan Gunung Jati, therefore one figure of Demak mosque, that 
was Prince Ngunding, united with other santris attacked the city of Majapahit. The soldiers of Majapahit, led by 
Mahapatih Majapahit that was known as Gajah Mada. Bawa Atmadja (2017: 20--21) explains that there was a 
reason why Raden Patah did not want to have a war with Majapahit, because the last King of Majapahit, Prabu 
Brawijaya V, was his own father. Nevertheless, because of the strong support from Sunan Bonang and Sunan Giri, 
in the end Raden Patah did the attact. In that time, Prabu Brawijaya run away with his follower, Noyo Genggong 
and Sabdo Palon, where the escape was planned to go to Bali for asking help from King Gelgel, Klungkung in 
Bali. However, Sunan Kalijaga could chase them in Blambangan and persuaded him to cancel his trip to Bali. 
Its purpose was to avoid the bloodshed that would happened, and Prabu Brawijaya V accepted Sunan Kalijaga’s 
opinion not to go to Bali and also propagated to Islam. Despite that, his followers were against to propagate to 
Islam, because for them, Hindu-Buddhism was the suitable religion for their society. It was stated that Javanese 
people were not appropriated to propagate their beliefs to a religion that was not from Java. The group of Pande, 
who had the ability to produce weapon and skill of war, was chased and thrown away to East Java and Madura. 
Because of the lost of Majapahit, the number of Pande were increased to escape to Bali (Bawa Atmadja, 2017: 
18, 21--23).

In that war, the santri soldiers could be defeated by Gajah Mada’s soldier in Tuban. However, in the second attact, 
the soldiers of santri Demak led by Prince Ngudung. Meanwhile, the Adipati of Majapahit under the supervision of 
Prince Terung, that was helped by Ki Kebo Kenongo or King Pengging Andayaningrat and his son Kebo Kanigara, 
were presumed to have blood relation with Gajah Mada (Bawa Atmadja, 2017: 25). It was stated that the crown 
king of Majapahit Arya was defeated, it also happened with Adipati Klungkung from Bali, Adipati Terung and two 
other Muslims that deicated themselves to Majapahit. To raise the opposition against Kesultanan Demak, there 
must be a counter ideology that can fight against Islamic ideology from Kesultanan Demak. Therefore, Ki Ageng 
Pengging or King Pengging Andayaningrat studied to Syekh Siti Jenar, that famously known as his teaching of 
Manunggaling Kawula Gusti, or jumbuhing kawula-gusti, that he became as a figure of Sufism, mysticism, and a 
Javanese mystic teacher in Java (Bawa Atmadja, 2017: 25). 

This is a story before the end of Majapahit kingdom that was attacked by santri from Demak and the involvement 
of Adipati Klungkung from Bali. Addition to this, according to the relation of Islamism and Hinduism, it can be 
seen that the Islamic propagation in Java influenced the mixture of cultural acculturation. This can be seen to 
the relation on how the Islamic process that emphasized the cultural acculturation that had been done by Syekh 
Lemah Abang or Syekh Siti Jenar to their 40 students. Among these students, there were Ki Bisana, Ki Wanabaya, 
Ki Cantulaka, Ki Pringbaya, Ki Lothang, etc. (Bawa Atmadja, 2017: 25).

One of Syekh Siti Jenar or Syekh Lemah Abang’s pupil was Ki Danghyang in the process on the meeting of other 
wali in Java. From that meeting, it was stated that there was a similar perspective between Syekh Siti Jenar with 
Ki Danghyang Nirartha that gave a description that there was a relation accorting to religious values, although 
Syekh Siti Jenar emphasized the Islamic values and Ki Danghyang Nirartha stressed the value of Hinduism and 
Shivaism. In Bali, Ki Danghyang Nirartha has been known as several names, such as Pedande Sakti Wawu Rauh 
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(the newcomer of Holy Priest), in Lombok he named as Pangeran Semeru, in Sumbawa he was known as Prince 
Sangupati. Because of the increasing process of Islamization, in the era of Dalem Watu Renggong, there was a 
desire to protect Hinduism from the Islamization. Even in Kidung Pamancangah, it was stated that there was a 
messenger from Mekkah (or it was believed he came from Demak named as Ki Moder), tried to Islamized Gelgel 
kingdom under the authority of a King called Dalem, as the biggest kingdom in Bali (Gora Sirikan, 1957: 125).

Ki Ageng Pengging had been said that he had a friendship with Syekh Siti Jenar’s pupils, to fight in a form of 
political and religious opposition to Kesultanan Demak under Raden Patah. For Raden Patah, this was a serious 
thread for his kingdom. However, Ki Ageng Pengging who was said to fight against Kesultanan Demak, was 
betraying Majapahit. In the end, the opposition ended with Pancatandha Terung chopped of the head of Sunan 
Kudus, Ngudung. It was stated that the santris swarmed over Adipati Terung and many were dead with borrowing 
the dead body of Sunan Ngudung (Agus Sunyoto, 2017: 350). In 1478, after Majapahit collapsed and was taken 
by Demak, it stated that Majapahit were propagated to Islam. This is the reason why there was no religious center 
of Hindu-Buddhism (Bawa Atmadja, 2017: 23).

From mentioning the name of Pedande Sakti Wawu Rawuh, it can be said that he was not a Balinese that was born 
in Bali, but he was Javanese that had been stated in the meeting of Wali Songo in Java. It was not known certainly 
on how far the relation of Danghyang Nirartha with the Islamic religion in Java? In 1500s, Danghyang Nirartha 
came to Bali to teach Shiwa Siddhanta (Sidemen, 2010: 61—64). Danghyang Nirartha has been known as the 
actor of spreading Hinduism after Majapahit came to Bali and based its religious power in the society. 

There was an opinion if someone wanted to see the process of Hindu development in the Majapahit era in East 
Java, it can be seen from the Hindu development in Bali nowadays. There are many perspectives about the role 
of Danghyang Nirartha when he spread Hinduism in Bali. Nevertheless, on how the relation between Islam and 
Hinduism that had been happened when he was in Java and his relationship with Wali Songo, it needs to be further 
analyzed. It is unknown that there is still a practice of Hinduism and Islamism in the local cultural acculturation, 
such as puppet show, architectural combination of Hindu-Javanese culture. Dang Hyang Nirartha chose not to 
Islamized the society, but he intensively propagated the Shiwa Siddhanta religion.

He also continued to teach Hindu-Javanism in Bali. For example, about the concept of mandala that came from 
India and was practiced in Java in the era of Majapahit (cf. Eiseman, 1988). Within this concept, Bali was being 
strongly propagated into Hinduism with the conception of building sacred temples in every direction (mandala 
system), such as Sad Kahyangan. In this statement, it has been shown that Danghyang Nirartha strengthened the 
position of Hinduism in the Shiva Siddhantaism in Bali. Even he was stated to be married with four women that 
gave birth to influential elites, not only in the socio-cultural problems, but also to the economic and political issues 
in Bali.

 

IV. Conclusion

From the above description, it can be concluded that before the era of Majapahit, there was an Islamic process. 
Even the Kesultanan Demak had a historical relation with Majapahit. Even though there was a diverse perspective 
between Islam and Hinduism that had been seen from the clash of Hindu-Java culture and Islamic culture. However, 
it can be said that the Islamic process was acculturated without erasing the cultural values of Hindu-Java in the 
era of Hindu kingdoms.

The differentiation of religion can be seen in a perspective on the members of Wali Songo that had a diverse 
opinion among its members. It can be said that the teachings of Wali Songo is influenced by the prspective on how 
to look at these two religion. As a result, there was a dynamic process in the development of these two religious 
believes. For example, the role of Syekh Siti Jenar and Danghyang Nirartha that can be seen on how the discourse 
of Hinduism that were still applied in the society were distracted by the development of Islamism in Java, Bali, 
and other part of Nusantara.

These are the story of Wali Songo that was influenced by many perspectives about the origin of their actors, and it 
could not be released from the role of Syekh Siti Jenar. According to the other member of Wali Songo, the origin 
of Syekh Siti Jenar has not been known. There was a perspective that they came from West Asia, lived several 
years in Malakka, and went to Java. In Bali, one of his pupil, Danghyang Nirartha, has been known as the actor 
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who placed the basic foundation of Balinese culture.
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