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Abstract

Modernization and globalization bring drastic changes to socio-religious aspects, especially in relation to the 
ritual activities of Hindus in Bali. Hindus, as an inseparable part of the global community, have unwittingly 
entered into the scope of modern society which is almost never separated from the influence of materialist, 
capitalist, consumerist and hedonic lifestyles. So that what is developing today is the various forms of artificial 
ritual realities, and various material cultures and their accompanying lifestyles which actually contradict the 
nature of the ritual itself as a sanctification of the soul. Today’s religious ritual activities have developed into a 
space of soul indulgence, through various forms of sign, image, style, illusion, prestige, lifestyle, and charm of 
objects offered in them. Ritual activities that should be obsessed as a way of spiritual climbing, in fact, prioritize 
the physical appearance personally in material packaging. The implication is that devotional activity through 
its yad ritual which actually has a sacred-transcendental dimension quickly changes and presents a profane-
theatrical dimension. Through interpretive descriptive qualitative studies according to contemporary theological 
perspectives, supported by analysis based on references to several theories such as Religion, Phenomenology, 
Motivation, and Dramaturgy theory, it is clear how Hindus in Bali in carrying out religious obligations through 
bhakti activities, have deconstructed the ideal concept of yadnya (offering ) into the material-physical presentation 
frame in the context of staging. The results of his interpretation, the religious activities of Hindus are more visible 
as a stage of consumerism on the stage of the ritual, ceremonial nuances, takes place in the style of festivals, 
carnival style, and certainly requires capital capital. As a result, the fundamental aspects of sraddha (faith) and 
bhakti (taqwa) which should be sterile from the influence of contemporary modern lifestyles are in fact eroded as 
well as their religious orientation from religiosity becomes more towards the reproduction of identity.
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Introduction

 The more distortion of the prevalence of the noble values of life is the first sign of the outbreak of secular reality 
which Wilson (in Turner, 2003: 115) said was a significant erosion of religious values in the social sphere. Many 
case examples can be revealed, all of which illustrate the contradiction between das sollen as a value obsession 
in conceptual text with the reality of the core that is contextually so paradoxical. Conceptually it always seems 
ideal, but when moving to a contextual level, it must be admitted, the joy or excitement of Hindus in carrying out 
religious obligations, is more dominantly done through material-based (rituals) events, not oriented to the Tattwa 
(philosophy) field as a spiritual ascent. , which in daily life should radiate through Susila in the form of superior 
behaviors based on the guidance of Hindu ethics.
 Strengthening the above statement, Puspa (2015) in his article entitled “Reinterpretation of the Effectiveness 
of Religious Practices in Hinduism in Bali”, stated: “in carrying out the religious teachings of Hindus (in Bali) 
through the path of karma and devotion so that the emphasis is in ritual and symbolic form compared with 
understanding and knowledge and philosophy of religion. Thus Hinduism is seen by many as a religion that 
emphasizes expressive forms more than religion in the sense of knowledge or tattwa.
 The same view was put forward by Utama (2015), in his journal article entitled “Religious Ritual: Irony in the 
Middle of Euphoria”, that: “... one of the characteristics of Hindu religious diversity in Bali which is very easily 
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observed is the high intensity of rituals. In an agrarian society, this is legitimate considering the amount of free 
time used to prepare religious ritual interests. The situation is now changing from an agrarian society that is 
communal in nature towards industrial society which tends to be individual. The current problem is the high 
intensity of religious rituals that require a lot of time and funds, dealing with the postmodern lifestyle which is 
marked by the increasingly loosening role of traditional institutions. This can happen because postmodern society 
is said to be experiencing a situation called schizophrenia.
 By Piliang (2003) what is called schizophrenia describes a world, in which passion, excitement, and pleasures 
flow nonstop towards the direction he likes, without being able to be controlled by ego so that the world of reality 
is now shaped by instinctual drives. humans are no longer controlled by the ego. The question is, why does the 
implementation of religious rituals at this time tend to be euphoria that puts forward hedonic, consumptive and 
narcissistic desires? This condition needs to get the attention of the religious community, so that religiosity is not 
allowed to move away following desire. If this continues, religion for the community is no longer something that 
is liberating but a burden that is shackled especially materially.
 The above reality, must be admitted can not be separated from the strong influence of the flow of modernization in 
the era of globalization, which simultaneously helped distort all established order which in the past had been ideal-
conceptual, but now moves quickly and tends to develop in situational-contextual direction. This condition finally 
manifested itself, when Hindus carried out ritual activities as a manifestation of devotional service, inevitably 
infiltrated the influence of a more impressive contemporary lifestyle as an effort to build reproductive identity 
rather than strengthen religiosity.

Discussion
 Discussing the topic of “ritual activity”, must first be understood first the meaning of the katan. Referring to 
Poerwadarminta (1986: 26) in the Big Indonesian Dictionary, explained, the word “ritual activity” consists of two 
words, namely “activity” which means: (1) activities; (2) busyness While the word ‘ritual’ kb, meaning ‘religious 
ceremony’ (Echols and Shadily, 2002: 488). So the “ritual activity” meant here is “all activities or activities, 
carried out by Hindus, relating to the conduct of religious ceremonies, as part of the practice of yadnya”, which is 
conceptually carried out with sincerity and selflessness, addressed to Ida Sang Hyang Widhi Wasa / God and all 
of His manifestations (Dewa Yadnya), also to the Rishis (Rishis Yadnya), the ancestors (Pitra yadnya), humans 
(Manusa Yadnya), and nature (Bhuta Yadnya).
 Associated with studies from the perspective of ‘contemporary theology’, is a combination of two words namely 
‘theology’ (theology) kb (-gies), meaning ‘science of religion’, or knowledge of divinity (concerning the nature of 
God, the basis of belief in God and religion, especially based on in the holy book) (http://kbbi.web.id/teologi); and 
the word ‘contemporary’ (contemporary) kb, among which means’ contemporary ‘, or today (Echols and Shadily 
(2002: 143).’ Contemporary ‘can also be interpreted’ at the same time; during; time; in the present (present ); 
today (http://kbbi.web.id/contemporary).
 Contemporary Theology, which is meant here is to understand the science of religion which describes the 
knowledge of God and its teachings, especially those related to the practice of ritual activities in the present 
era, which cannot be separated from the influence of modern views based on the empirical rationalistic-based 
critical paradigm. Contemporary Theology was developed by Karl Barth (1919), also called historically critical 
Modern Theology, which considers that humans have matured and “free to think without sanctions or direction 
from outside the human self (authority outside the human self). So no wonder if Modern human motto is: “dare 
to use your own understanding” based on the principles of rationalism, empiricism, materialism, idealism and 
existentialism.
 Relevance with the discussion of the topic of this article, that the ritual activities (yadnya) of Hindus, especially in 
Bali today tend to reduce the sacred obsession in the context of “theology” (sraddha), which should move towards 
deepening in order to achieve spiritual awareness based on a sincere heart without selfless, but in fact it has been 
polluted by “ideology” (market), with empirical rationalistic calculations, including; relying on capital (capital), 
prioritizing the appearance of personal (physical) based material that is all artificial (artificial) and full of desire 
“consolation” (obeying pleasure), so that it seems far from the intention of “pengluhuran” (achieve calm, peace 
and happiness).
 What then appears when ritual activities take place, is a kind of bhakti performance or performance complete 
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with the atmosphere of excitement, nuances of joy and passion for fun. As a result, the atmosphere of devotional 
activity through its yad rituals which have a sacred-transcendental dimension quickly changes and presents a 
profane-theatrical dimension. While bhakti’s obsession with spiritual climbing finally bounced off, and fell in the 
material-social court. The manifestation can easily be observed, the activity of the Hindu community performs in 
a setting similar to the stage of consumerism on the ritual stage, complete with various behaviors (some) Hindus 
who are increasingly narcissistic with hedonic motives, so that it feels even further away from the intention to 
build religiosity or spirituality, with the desire to reproduce contemporary identity as part of the modern human 
lifestyle.
 Observing the phenomena and reality above, further clarifying understanding, how the influence of modernization 
and globalization in the context of the life of modern society, including Hindus, has revealed its shape in a 
contemporary lifestyle that tends to be consumeristic materialistic. Consumeristic itself is a manifestation of 
the spirit of capitalism which emphasizes the use of material in the form of capital. On that fact, Rendra (in 
Adlin, 2006: 300) indicated that, religion, subculture values and traditions were apparently destroyed by global 
capitalism, of course with the philosophy of money, which later gave birth to hedonism and narcissism.
 Along with that, changes in the economic base increasingly grow and spread to the lifestyle of consumerism 
society developed by capitalism, as part of the lifestyle of modern society, which is defined as the consumption 
society in all-material packaging (Ritzer, 2007: 108). Including what is currently engulfing Hindus in the midst 
of a touch of modernity, including the growth of openness, plus a life orientation that begins to move towards 
material and efficiency and time utility, supported by the desire to breathe and enjoy the era of freedom, the nature 
and the individualistic character of contemporary Hindus can quickly adapt while adopting consumptive lifestyle 
patterns in carrying out their various obligations.
 The problem now, behind the phenomenon of ritual activity in the era of increasingly secular contemporary 
civilization, has implications in the form of a shift in value orientation that should emphasize substance (tattwa) 
and essensi (susila), but what happens and develops prioritizes the appearance of material (ritual packaging ) This 
phenomenon is what Sugiharto (in Adlin, 2007: 5) calls a modern situation, where the main paradigm is body / 
matter and mind. Prioritizing the body and matter produces a culture of consumerism. Whereas the priority of the 
mind gives birth to science and technology. In such situations, ‘spirit’ (soul) is excluded, and what is put forward 
is how to “have” more (to have), not how I “become” someone who is more qualified and more meaningful (to 
be). The Spirit, who is more concerned with “being”, does not get a place. Even if you get a place, the current 
religious rituals are mixed with the celebration of consumerism.
 Not surprisingly, Puspa’s analysis (2015) concluded that there had been a shift in Hindu ritual activities, that: 
“Today, what develops is various forms of artificial ritual reality, and various material cultures and accompanying 
lifestyles that are contrary to the nature of the ritual itself as a soul cleansing room. Religious ritual activities, 
on the other hand, have developed into a space of soul indulgence, through various forms of sign, image, style, 
illusion, prestige, lifestyle, and charm of objects offered in them. . The breeding of commodity culture, imaging 
culture, and lifestyle in consumer society or schizophrenic society, has led religious ritual activities into the 
commodity universe or ritual commodification “.
The view that is not much different is stated by Utama (2015), in his journal article entitled “Ritual Religion: Irony 
in the Middle of Euphoria”, that:
“... one of the characteristics of Hindu religious diversity in Bali that is very easily observed is the high intensity of 
rituals. In an agrarian society, this is legitimate considering the amount of free time used to prepare religious ritual 
interests. The situation is now changing from an agrarian society that is communal in nature towards industrial 
society which tends to be individual. The current problem is the high intensity of religious rituals that require a 
lot of time and funds, dealing with the postmodern lifestyle which is marked by the increasingly loosening role of 
traditional institutions. This can happen because postmodern society is said to be experiencing a situation called 
schizophrenia.
Regarding schizophrenia, Piliang (2003) describes as a world, in which passion, excitement, and pleasures flow 
relentlessly towards the direction he likes, without being able to be controlled by ego so that the world of reality is 
now shaped by human instinctive not controlled by the ego. Image and signs flow at high speed in the media, and in 
it madness, it arrives at a point where it does not leave a trace of any meaning for the improvement of meaningful 
human life. Humans are swept away in the madness of the sign, in the madness of the trend, in the madness of 
lifestyle, in the madness of prestige, in the madness of the tempo of change, without the chance to internalize the 
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values contained in these signs. The jungle of desire and the sign creates humans with a “split self”.
 This condition in the postmodern view is not a condition of “abnormalities” but rather as a “self-liberation 
movement” or “desire revolution” from various rules of family, society, state, even religion. The fundamental 
source of conflict in this new world is basically no longer an ideology or an economy, but a culture. Culture will 
sort out humans and become a dominant source of conflict.
 The problem now, Utama (2015) added, the emergence of the tendency of euphoria in ritual activities so that it 
seemed narcissistic, consumptive and hedonic. This condition naturally caused serious problems, especially for 
disadvantaged groups. Their position becomes very dilemmatic, if they have to perform rituals to follow the current 
situation, they feel unable, but if they do not carry out religious rituals following the developing nuances, they will 
feel guilty feelings, because they have not been able to carry out rituals which are religious obligations.
 The question is, why does the implementation of religious rituals at this time tend to be euphoria that puts forward 
hedonic, consumptive and narcissistic desires? This condition needs to get the attention of the religious community, 
so that religiosity is not allowed to move away following desire. If this continues, religion for the community is 
no longer something that is liberating but a burden that is shackling especially for economically disadvantaged 
people. “
 Apparently, modernization and globalization really have brought drastic changes to socio-religious aspects, 
especially with regard to Hindu ritual activities that inevitably move in the midst of the current swirl of 
contemporary civilization. Hindus today, as an inseparable part of the global community without realizing it 
have entered the scope of modern society which is almost never separated from the influence of the materialist, 
capitalist, consumerist and hedonic lifestyles in the physical-material-financial package with capital capital in the 
form of material (money , goods) as a driving motor.
 As a result, the fundamental aspects of the Bhakti concept that should be sterile from the influence of modern 
lifestyles seem undeniably eroded as well as the order of its noble values, especially in the case of ritual services 
which should be obsessed as a spiritual ascent, but the fact is that it prioritizes the physical appearance personally. 
and material. Based on the perspective of contemporary theology, it is clear how Hindus in carrying out the duty 
of devotional service through rituals, have reversed their ideal concept of mayad into the context of material-
physical presentation, which is like holding a performance on a ritual stage, ceremonial nuances, festival style, 
carnival style , kolosol capital, and certainly requires a capital budget that is not small and involves many actors, 
whether purely based on the concept of Bhakti or otherwise more driven by the spirit of reproducing identity 
rather than strengthening reilgiositas.
Even though referring to the results of Donder’s dissertation research (2013: 513-515) with the title “Logical 
Interpretation of Some Performing Hindu Rituals”, clearly stated:
“Ritual is a tool and not a final goal of human being. The final goal of human life is self-realisation, that is, 
unity with God. Ritual is an important part of religion, especially in the Hindu religion. Because of the rituals’ 
importance, the rituals have survived for so long, but many people still misunderstand the Hindu rituals; and this 
misunderstanding is due to their ignorance to the rituals, they never wanted to know properly about the rituals. 
Differences in religious practices mark the different phases of religious growth in every religion. They evolved 
according to the evolution of human understanding of God. These are because there are rites, rituals, customs, 
celebrations, ceremonies, observances, etc. in the teachings of Hinduism according to different temperaments, 
capacities  and  inclinations. That is because the teaching of the Hinduism gives vast and  varied  choice  to the  
devotees. But all  practices  aim at  guiding  the  devotees towards truth from untruth (asato mā sat gamaya), from 
the darkness of ignorance to the light of knowledge, and to guide from death to immortality (mṛtyor mā amṛtam 
gamaya).
 Sukarma (2007), in an article entitled “The Yadnya As A Local Genius Welcoming Multicultural Society” also 
argues that in the last two decades Hindu society has undergone many changes. If viewed from the perspective of 
religious sociology, the change becomes natural as a characteristic of a dynamic. First, it is increasingly apparent 
that changes in religious institutions relate to the more rational and formalism of religious life. Community 
rationalism is evident from the swift demands for contextual interpretation of religion, while religious formalism 
can be observed from the black and white division of religious institutions.
 Second, changes in socio-religious institutions tend to be in the direction of strengthening social status. This 
relates to the nature of religious formalism mentioned above. Indeed, every ritual implementation cannot be 
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separated from the context of the rite as legal status. The ceremony is used as a media to affirm social status and 
formalize, both status and religion.
 Third, in the contradiction between rationalism coupled with materialism and spiritualism paired with ritualism 
there will be a process of attraction. This is an important problem that is being experienced by the Hindu community 
in Bali. Because they will always be faced with efforts to rationalize, universalize, and clarify aspects of religion. 
But without realizing it the action has cut the instincts of religious institutions and art. The choice will increase 
and the people will be faced with a conflict of interest between rationalism and spiritualism.
 The basic statement that can be quoted is that religious matters, including those related to their yad activities, 
especially in the form of rituals, will always be an interesting study material, not only to be understood but also 
discussed and even debated, when the position of rationalism deals with spirituality or religiosity. The ritual 
activism which is actually oriented to the realm of sipirituality or religiosity, now in the era of increasingly secular 
contemporary civilization, has naturally been demoted to context to be rationalized, so that it can be understood 
and lived logically according to the empirical reality of contemporary Hindu (people’s) people’s lives. appears as 
an reproductive identity identity.
  Furthermore, Wikana (2010) in his book entitled “Reconstructing Hinduism, Reuniting Distorted Vedic 
Philosophy”, through the introduction of his writings, was stated, that there are three major problems experienced 
by Hindus, namely: (1) a lack of understanding of the Vedic teachings which become the holy book ; (2) internal 
intolerance among Hindus; and (3) complaints about religious practices (rituals). Related to this article, the issues 
related to ritual activity are described by Wikana:
 “... that many Hindu friends who live in cities complain about various kinds of religious rituals (yadnya) that 
must be carried out with a number of costs (money) that are often not affordable by their financial abilities. If 
people of other religions can reach God with empty-handed prayer (without offering), why should we spend 
millions of rupiah in ritual fees to reach the same God?, Once they complained. While the young generation 
who are intelligent and contemplative, ask: “Are the Vedas that become holy books of Hindus really teach such 
complicated rituals (yadnya) that we cannot carry out in a big city like this?”.
 Thus the problem was raised by Wikana, who according to him if no solution was found immediately, more 
and more Hindus would turn to other religions, especially those who lived in big cities. According to Wikana, it 
turns out that many ritual practices (yadnya) carried out by Hindus in the Kali era are now called modern, not in 
accordance with the rules / instructions set by the Vedas because they are based on distorted Vedic teachings.
Wikana added, it turns out that the Vedas do not teach and instruct Hindus to carry out rituals (yadnya) of religion 
that are complicated, expensive, difficult to implement and troublesome in today’s times. The Vedas actually 
encourage Hindus, anyone and anywhere to carry out sankirtana-yajna as the easiest, cheapest and most lively 
method but the most effective way to get closer to God at the time of Kali-Yuga now.
 A more straightforward presentation was put forward by Sukarsa (2009), in his book entitled “Cost of Balinese 
Human Ceremony”. It was described through the preface: “Traditional and religious ceremonies in Bali are a 
festive, not only about human, natural relations, with Ida Sanghyang Widhi Wasa. Because of the excitement, the 
ceremony became an opportunity to show off. Through the ceremony, admiration is shed and allowed to flow, the 
ceremony is the center of the crowd which is always awaited. In Bali, organizing ritual ceremonies is not only 
a necessity but also a necessity. For that money and abundant material must be spent, time and energy must be 
sacrificed. From minute to day, day to week, month to year, there is no missed ritual ceremony that has become a 
direction and change in Balinese human behavior. All finally leads to one thing: the totality of surrender.
 What is recorded in a contemporary perspective related to the ritual activities of Hindus in Bali, apparently 
contradicts the nature of ritual. That the ritual activity itself is actually a symbol of the philosophical level (tattwa) 
into the practice of yad which is expected to be implemented into the ethical order (susila). Like plants, the tattwa 
element (the substance of the teaching) is the tree, the ritual practice (the element of matter) is the flower, while the 
moral aspect (essence) is the fruit. Thus, each implementation of the yad is said to be successful (sidhaning don) 
if the actual ritual practices are still in the “skin” (outside / packaging) can continue to enter the “core” (meaning) 
and then actualized through behavioral forms which illustrates that there has been an improvement in “si-me-
mo-ri”, namely the flourishing of social care, the occurrence of mental improvements, moral morals and finally 
reaching the top of spiritual awareness.



6

Proceeding Book

Conclusion
 It was realized that the ritual was not a goal, but only a way where every Hindu was obliged to pass it. Because 
it is not a goal, Hindus should not stop in the middle of the road to ritual activities, but continue their journey to 
and reach the top of spiritual awareness. However, the ritual is a path of spiritual ritual climbing, no longer bound 
by things that are still materialist-based, let alone dominantly influenced by capitalist understanding, consumerist 
lifestyles and narcissistic or hedonic motives.
 In fact, through ritual activities it is expected to stimulate the movement of devotees towards the achievement 
of obsession in building religiosity or strengthening spirituality which may transcend religion itself which in 
practice still plays on the material level. What is displayed by Hindus in Bali in contemporary ritual activities, 
from the perspective of Contemporary Theology can be said to be further away from the effort to build religiosity 
or spirituality, what happens is the strengthening of the desire to reproduce identity through the appearance of 
various forms of religious style, image or image to be obtained along with the prestige attached to the people. Thus 
the concept of religious devotional service through ritual activities of Hindus is present, no longer moves on the 
basis of faith (sradha) but has led to contemporary devotional practices, which tend to follow a modern lifestyle 
that seems increasingly secular.
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