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Abstract

This research is based on the issue of discrepancy between symbol and meaning of Warige 
on language maintainability effort by Perina village citizen at Jonggat, Central Lombok as the 
result of the nonexistence of literature provided for the citizen to learn. This research aims 
to describe the meanings contained in Warige symbols as cultural tool in Sasak community. 
Warige is maintained by the Sasak community especially by the older generation, which also 
shifting significantly to the younger group age recently. Theories used in this research are 
ethnolinguistics, semiotic, sociolinguistics and cultural theory. Face-to-face conversation 
method combined with recording and note-taking methods were conducted as the methods to 
collect data needed for this research. According to the analysis of the data, it was found that 
symbols have their own meaning on the culture of Sasak community where in present time 
both the meaning and language in these symbols can be maintained successfully by the older 
community member primarily.
 
Key words: ethnolinguistics, semiotics, symbol, meaning, culture, and language 
maintainability.

I. INTRODUCTION

The loss of culture is potentially even certain to result in the loss of the language used in the 
culture itself. An example which may illustrate the author’s intention in the previous sentence is 
the turtle’s tantrum as one of the cultures in the Sasak society that is now abandoned. In short 
the younger generation, even a generation that is classified as adults or elderly is very rare 
now who knows about the culture of tontong tontong. So the meaning contained in the phrase 
tontong language can be categorized as an almost extinct language.

The author’s brief explanation of the preceding paragraphs has become the main foundation 
in this study. In short today there is one tool in the culture of society in which there are symbols 
that contain meaning. The tool referred to in the previous sentence is known as Warige. 
Today, warige in Sasak culture, Perina village, Jonggat subdistrict, Central Lombok regency, 
West Nusa Tenggara province (NTB) is being abandoned by the next generation of people 
belonging to young people. People who belong to a young age begin to leave or rather ignore 
the symbols and meanings contained in warige. The things the author mentions in the previous 
sentence tend to be influenced by practical cultures in modern life. Practically what is meant 
in this writing is the previous society when going to carry out ceremonies involving the people, 
first will go to someone who belongs to aged to be adapted to the symbols and meaning 
contained in warige. But today young people have started to abandon the habit so gradually 
the habit will affect the ignorance of the culture of society itself. Factors that are not less 
important is the absence of written documentation that can be used as literature that can 
be learned by the reader, especially the owner of the community who owns the culture. The 
lack of attention of researchers on an important part of a culture in this case is that the Sasak 
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community encourages researchers to conduct research. In the meantime, the authors of this 
study intend to describe how warige as a symbol that contains significance in the culture of 
society and its relationship with the language Sasak community. The results of this writing 
can then be used especially as a way of preserving the Sasak community’s knowledge of 
culture in the use of warige. In addition to what the authors wrote in the previous sentence, 
this study as well continued from previous research conducted by Sam’un (2017) with the title 
of the symbols and the meaning of culture Nyawe? and Rice Starch and its Relationship with 
Language Defense Society of Sasak. In general, this writing can also be one means in order 
to increase the treasury of reader’s knowledge.

II. DISCUSSION

Society as a collection of individuals who live in groups, and have their own way of life or 
have similarities between one community group and other community groups in line with 
what was proposed by M. J. Herkovits. Herkovits in Abidin and Saebani (2014: 43) argued 
that society is a group of individuals who are organized by following a particular lifestyle. 
Furthermore, in the same book Abidin and Saebani (2014: 43) Linton explains that society is 
every group of individuals (people) who live and work together to organize themselves as a 
unity with certain limits. Certain limits in Linton’s statement above are closely related to one of 
the essential elements for the social existence of society, namely social control. Social control 
functions to organize and / or monitor the systems and procedures of the activities and actions 
of community members in social life (Abidin and Saebani, 2014: 45). Social supervisors in 
this case include systems of science, empirical and nonempirical engineering that are used 
to manage the environment and regulate magical or religious attitudes and behavior, some of 
which are ethics and rituals.

Ethics and rituals are activities that are closely related to culture. According to Geertz (in Abidin 
and Saebani, 2014: 38) culture is a network built by humans to seek meaning. The networks 
are then shaped or linked so beautifully and well by humans, on the grounds that in human life 
there are various expressions and signals that must be interpreted to mean. Human expression 
has various ways in expressing thoughts, feelings, ideas and so on and is very closely related 
to behavior. In addition, Kupper (in Abidin and Saebani, 2014: 39) defines cul- ture as a system 
of ideas that guides and directs people’s lives to behave and behave individually or in groups 
in social life. One way is what is mentioned as warige in this research.

Human behavior in social life can not be separated from the language as a communication 
tool. Schiffrin in his book Discourse Discourse Review (2007: 187-188) states the language 
as a system that has two things (rules and rules). The two things mentioned in the previous 
sentence are an integral part of the culture / culture. Schiffrin further explained that the function 
of language in a context can help one of them to realize the norms that serve as the basis for 
doing something.

Jakobson in Sudaryanto (2017: 16) describes one of the functions of language. The function 
referred to in the previous sentence is as a torch against the password or code which in this script 
is used by the Sasak community. Password or code lighting can be used as a way to translate 
and find meaning in order to understand the symbols that are the object of this research. The 
lighting as proposed by Jacobson is in line with what Pei puts it in Sudaryanto (2017: 20). Pei 
mentions that the language among them is used as a translator and the formation of social 
actions of the community. In the meantime, in line with the explanation of experts can be 



357Hindu University of Indonesia, Denpasar - Bali, 2018

Proceeding Book - International Seminar
Bali Hinduism, Tradition and Interreligious Studies

ISBN: 978-602-52255-0-5

concluded that the way of communicating between individuals in a context is limited by culture 
as well as can state and become a buffer in order to support the culture.

In line with what is presented by Schiffrin, Kridalaksana (1983: 42) and Sri Ahimza Putra (1997: 
4) in the journal Pulungan entitled Ethnolinguistic Studies Against Proverbs in Bahasa Indonesia: 
A Pragmatic Force Review reveals that the language a person uses or society reflects the 
attitude and outlook of life. The study of a language problem is a cultural phenomenon. So the 
understanding of language in the culture of a society (meaning contained) can be used as an 
understanding of a culture.

In line with the opinions of experts in previous paragraphs Kadarisman (2010: 1) suggests that 
language that functions as a communication tool exists and grows in a cultural environment, 
and cultural values   are often expressed typically in the local language. The preceding sentence 
indicates that language and culture have a very close interrelationship as described in the 
Safir-Worf Hypothesis that language is a means of communicating objective ideas and feelings 
that are also verbal expressions typical of relative cultural values   ( in Kadarisman 2010: 48). In 
addition language is also a tool of human communication one of which consists of symbols or 
symbols (Djajasudarma, 2012: 37).

Semiotics is a science of signs. According to Sudjiman and Van Zoest (in Sobur, 2013: 16) the 
word semiotics comes from the Greek semeion which means “sign” or seme meaning “sign 
interpreter” (Cobley and Jansz in Sobur, 2013: 16). Saussure as one of the semiotic figures in 
Europe (Budiman in Sobur, 2013: 12) states that semiotics is a science that studies the life of 
signs that are in the middle of society. In line with the above Sobur (2013: 15) says semiotics 
is a science or a method to study the sign. Furthermore Preminger et al said that semiotics is a 
theory that holds the social phenomenon of society and culture as a sign, as well as study the 
systems, rules, conventions that allow those signs to have meaning (in Ratih 2016: 1). Signs 
by Ferdinand de Saussure and Chales Sanders Peirce are divided into several types, among 
others: sign, symbol, signal, and others.

The symbol or symbol in this study is in line with Chaer’s explanation (2007: 37) that symbols 
mark something else conventionally, not directly and naturally. Furthermore Chaer said that 
learning the symbol is the only way to be able to know the meaning of the symbol. Symbols 
and meanings have a very close relationship with the language or in the book Chaer (2007: 
37) entitled General Linguistics said that the word symbol or symbol (hereinafter referred to as 
symbol) we often hear in the daily conversation of the people around us. For example when 
talking about our flag (Indonesia) The Red and White is often said red is a symbol of courage 
and white color is a symbol of sanctity. Symbol is one of the studies studied in the science of 
semiotics, the science that studies / examines the signs that exist in human life (Chaer, 2007: 
37).

Etymologically the symbol is derived from the Greek word “sym-ballein” which means to throw 
together an object, which is then associated with an idea (Sobur: 2013: 154). The above 
definition can be understood that in objects or deeds in the social life of society there is a 
meaning contained in it. Objects as symbols contained in the object of this research is the 
symbol and meaning warige has a purpose in the implementation (see background). Symbols 
that have a purpose in execution are in line with the definition of Poerwadarminta (in Sobur: 
2013: 156) that symbol is a kind of sign, painting, word, etc., which states a thing, or contains 
a specific purpose. The symbol in this study is in line with Chaer’s explanation (2007: 37) that 
symbols mark something else conventionally (consensus), not directly and naturally.
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As Chaer pointed out, Peirce (in Sobur, 2013: 156) in his concept says the symbol is defined 
as a sign that refers to a particular object that is outside the mark itself. Symbols (markers) and 
something signified (markers) have a conventional relationship so that the wearer’s society 
is able to interpret the characteristics of the relationship between the symbol with the object 
in question and interpret its meaning. The meaning of symbols in this study of course refers 
or based on the context pemakainnya culture using warige owned by the Sasak community. 
The above statement is in line with what Parera (2004: 47) puts it in his book entitled Theory 
of Semantics. Parera says that the meaning contained in a word is bound by the cultural and 
ecological environment of a particular language user. Chaer further said that studying the 
symbol is the only way to be able to know the meaning of the symbol. Meaning or meaning is 
the ‘understanding’ or ‘concept’ contained in a linguistic sign (Saussure in Chaer (2007: 287) 
.As based on the above explanation the authors conclude that between symbols and meanings 
have a very close relationship.Warige symbol and meaning will continue to exist as part of the 
Sasak community if it is able to be preserved and at the same time preserved.

Language preservation is very important in Indonesia. The goal of language preservation in 
a culture contributes greatly in order to preserve and / or transcend culture in Indonesia as a 
multicultural country. One way that can be taken of course by using the language in the culture. 
The author’s opinion in the previous sentence is consistent with what Trask (1997: 126) (in 
Sam’un (2017: 107)).

Trask describes language preservation is the use of a language especially if the language is in 
another language pressure, continuously by the user / speaker. In relation to Trask’s opinion, 
Bloomfield (1993: 326) suggests that language in the same literature relating to society as 
speakers of language will be sustainable if all components of society agree to preserve it. 
So that defense in order to preserve the language can be done well and maximally. If an 
agreement already exists then it is certain that the language will be maintained and served by 
its speakers. In line with the above sentence, new language defense will be possible or happen 
if the language user community collectively chooses to use it, provided that the community 
uses it in its original domain (Sumarsono, 2011: 231-232). In other words, people as speakers 
do not choose to use a new language in the realm that was originally intended for the old 
language. According Sumarsono ((1990) in Chaer and Agustina (2010: 146)) there are several 
things that can support the efforts of language, such as:

There is a high loyalty of the community as speakers as a consequence of status and 1. 
status of language which became the symbol and identity of the community.

The continuity of the transfer of language from generation to next genarasi.2. 

III. METHOD OF STUDY

Data as a study object must have a source that is generally called a data source. According to 
Muhammad (2011: 154) Source data is the origin of what, who and where the data obtained. 
The data in this study are the symbols and meaning of warige of Sasak people, Perina village, 
Jonggat subdistrict, Central Lombok. This research data will then be obtained from Mr. Misbah 
as the former Head of the village and Mr. H. Amid as one of the figures who are respected and 
supported by Perina village community. He is a character who the writer considers meet the 
criteria mentioned Faisal in his book Sugiyono (2010: 400).

Data collection of warige symbols will then be analyzed by the author. Data analysis phase 
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is an activity to parse data to then give birth rules, or rules relating to the focus of study of 
research objects, among others by using methods and techniques (Muhammad, 2011: 212). 
The method used in this research is a skill method with advanced skill technique, as well as 
combined with recording techniques and record techniques.

Sudaryanto (in Muhammad, 2011: 201) says that the method of skill is a manifestation of 
methods or methods carried out by conversation or conversation and contact between the 
researcher and the speaker. While the technique used by the writer is a good technique skilled 
face. Practical technique is an activity that is done by the researcher where the researcher 
engages the speaker as the interviewee to stand out. Then slowly the speaker as the talk 
partner is herded by the researcher to get the necessary data out of the talk partner, in other 
words the speaker helps the researcher to get the data provided for analysis. Furthermore the 
authors use the recording technique that is the record writer using the recording tool that has 
been provided by the previous author. While the technique of record is done in order to do the 
classification or grouping of data already obtained. The technique of record has the stages 
of activities to be carried out, including: collecting, selecting, and describing the meaning of 
records related to the symbols contained in the warige of the Sasak community, Perina village, 
Jonggat subdistrict, Central Lombok.

Data analysis is done in order to summarize the results of analysis or explanation of one such 
description related to the focus of study in research, Muhammad (2011: 212). Based on the 
objectives of the data analysis stage above, the researcher can give translation and explanation 
about the meaning in warige symbol of Sasak community, Perina village, Jonggat subdistrict, 
Central Lombok. Translation and explanation of data that has been obtained then researchers 
use to classify data based on the focus of studies that have been described previously (see 
introduction and theoretical basis). So that the data grouping can be described as the data 
presentation step of research result.

IV. DISCUSSION

Based on the theory that the author has described in the previous sections of this study. Culture 
that became the object of research in this writing is one tool used Sasak society. The tool as 
the author mentioned in the previous sentence is warige. Warige in the culture of society is a 
tool to predict something or in Sasak language called pembadek. Prediction or pembadaek in 
Sasak society culture refers to the tools to prepare as well as regulate the behavior of individual 
people before doing something.

Preparation as well as regulating individual behavior before doing something leads not only 
to behavior but also when individual behavior of society is done. In short warige is used by 
the sasak community in line with the thinking of the majority of society today. The thinking 
of today’s society that the author intends is to do the best preparation to produce something 
maximally or with other expressions to get the best results. Further regulation concerning 
when or when individual behavior is done in modern life is now in line with the discipline. The 
discipline that the author intends in the previous sentence is the time division when individual 
behavior of society and how something is done. Time as a regulator of behavior concerning 
when and how indivudu behavior in community life caused warige as a tool in the culture of 
society Sasak divided into several time periods.

Overnight if counted into hours will result in a 24-hour period. Warige in the life of society 
Sasak divide the time in a day and night into 5 parts which means each symbol has a period 
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of 4 hours 48 minutes. Warige in the culture of society consists of several types. The authors 
in this study will describe two types of warige, warige petik lime and sepulu. The quotation in 
Sasak culture means the meaning of travel, while the five and ten contain the meaning of time 
and the direction of the wind. So that warige petik lime and sepulu have meaning in Indonesian 
language is a tool to predict the time which then arrange at the same time prepare what will 
and how something done to get the best result and get safety. The symbols and the meaning 
of warige quotes of lime and ten as the object of research in this writing are as follows:

Name and Symbols in warige petik lime:

a. Sowong :  

b. Rizki      : 

c. Kale       : 
 

d. Ketepok :  

e. Keselor  : 

Name and Symbols in warige petik sepulu:

The following is the result of data analysis by the researcher:

Sowong 1. in the culture of the Sasak community contains no meaning. Then sowong in 
Indonesian has an empty word equivalent. The Sasak people use sowong time as a time 
to rest or a moment to play or not to do things that fall into the important category. The 
author’s intention in the previous sentence is to start doing something.

Rizki 2. in Sasak society culture contains the meaning of rizki as interpreted in the big 
dictionary of Indonesian language. The symbol of rizki in warige petik lime is used by the 
Sasak community as a time to begin performing important activities. The symbol of rizki 
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is a very important time for the Sasak community to do the activity so that in the five-time 
division as the author described earlier (see paragraph three discussion) the old Sasak 
people will find the time when the symbol is located.

Kale 3. in Sasak society culture contains the meaning of disaster. The kale symbol is the 
opposite time of the rizki time. The author’s intention in the previous sentence is that the 
Sasak society will be very far from going even if it does not start to do something if it enters 
the kale symbol.

Ketepok 4. in the culture of the sasak community contains the meaning of meet. Ketepok in 
Indonesian is known as met. The symbol of ketepok is a time used by the community as a 
special time to hold certain talks, especially the talks involving the people. for example is 
deliberation and collect debt to someone.

Keselor5.  in Sasak society culture contains the meaning of not meeting. The counselor if 
described in an event is that if there is a conversation between individuals, then there will 
be no agreement in the conversation. In that case, the Sasak people will not hold talks or 
deliberations at the time the symbol of the counselor exists. While,

Petik Sepuluh6.  in culture contains the meaning of the journey of salvation. The quote symbol 
in it is a section showing the number symbols from one to ten. The one to ten symbols are 
the decisive direction of the wind and are used for determining the direction of starting and 
doing the individual activities of the community when doing something. The symbols of 
numbers contained in warige petik sepulu is the opposite direction which in the culture of 
the sasak community is known as temurik nage. Temurik nage meaning in the Indonesian 
language is back to dragon. Back to the dragon in the culture of the sasak community is 
a regulator of community behavior to avoid something undesirable or in sasak language 
called orep.

V. CONCLUSION

Society as the owner of culture and has the function as the most important element of 
pemertahan. In the meantime, the community as the owner of the language of his will has a 
high loyalty to the languages, especially in this writing related to the meaning of the languages   
in the Sasak community culture in the realm. Having a high loyalty from the Sasak community 
will certainly have an impact on the ability of the Sasak community to maintain the language 
in their own culture. One way is to safeguard people’s knowledge of their own culture and the 
government can make a big contribution by providing adequate literature.

The preservation of Sasak people culture is also very important in order to preserve the diversity 
of Indonesian language, especially language in warige usage culture. In short, today Sasak 
society as the owner of warige use culture is still able to maintain their culture as well as their 
language, especially language related to warige usage culture. In addition, the language can 
also describe the behavioral patterns of the Sasak community. Cultural symbols of the use of 
warige have one purpose in the implementation, namely fostering good relationships in order 
to realize unity in togetherness in the process of social life, discipline, as well as have prikau 
not rash in doing an action.

The cultural use of the Sasak community warige when compared with other cultures has a 
specificity that binds the behavior of every member of the Sasak community as well as the 
distinctive or distinct language in the mention of symbols of warige use with other community 
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groups. The authors’ statements above are consistent with what is intended by the Safir-Worf 
Hypothesis: language is a means of communicating objective ideas and persuasions that 
are also a typical verbal expressions of relative cultural values   (in Kadarisman 2010: 48). 
Furthermore Kadarisman (2010: 1) argues that language that serves as a communication tool 
exists and grows in a cultural environment, and cultural values   are often expressed typically 
in the local language. The peculiarities of the language used by the Sasak community in the 
mention of warige usage symbols are still used today. The use of this language is still reserved 
for the same symbols since long ago. So the authors conclude that the Sasak people are still 
at once managed to maintain their language which is the success of maintaining the diversity 
of language owned by the Indonesian nation.
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