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Abstract

The purpose of this paper is to describe why a syncretism of Chinese culture into Hindu culture 
still exists seen from the belief system of the community of Gunungsari Village in the Seririt 
District, Buleleng Regency in Bali. This traditional culture of the Chinese people was derived 
from three streams, namely Confucianism, Taoism and Buddhism, yet, the most notable aspect 
is the ancient faith tradition of worship of the souls of the ancestors. In the village of Gunungsari, 
since forty years ago up to now, there are several Hindus who carry out this tradition from the 
Chinese culture of worshiping the ancestors. Comfort and safety has been provided for the 
lives of the dadia extended families involved since this tradition began. The existence of this 
tradition of worship to the Chinese ancestors can be seen from the presence of three sanggah 
family temples called Sanggah Hyang Cik within which there are pelinggih shrines that have 
the ethnic Chinese names of Hyang Kon Cho and Hyang Cik. In addition, the Hindus in the 
village of Gunungsari celebrate the New Year day of Imlek just as the Confucians do with 
ceremonial implements such as paper lanterns, candles, large incense, and red wrap-cloth for 
the pelinggih shrines. Also the ritual for the ceremony includes burning paper money, throwing 
kepeng coins, and eating together a meal of typical Chinese cuisine. From the lineage of these 
three sanggah in Gunungsari Village who are Hindus, none of them have Chinese ancestry.
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I. INTRODUCTION

People of Chinese descent in Indonesia regained the freedom to celebrate the Imlek in 2000 
when President Abdurrahman Wahid revoked Presidential Instruction No. 14/1967. Then 
President Abdurrahman Wahid followed it up by issuing Presidential Decree Number 19/2001 
dated April 9, 2001, which inaugurated Imlek as a facultative holiday (only applicable to those 
who celebrate it). In 2002, Imlek officially declared as one of the national holidays by President 
Megawati Soekarnoputri which starting in 2003.

In Indonesia, the celebration of Imlek is better known as Cap Go Meh. Cap Go Meh means 
“the 15th night” which is the 15th of the first month, which is called in the Hokkian dialect “cia 
gwee cap go”. This celebration is the culmination of the celebration as well as the conclusion 
of a series of Imlek celebrations. For the Hindu community in the village of Gunung Sari, 
the tradition of Imlek (Cap Go Meh) is known as “Imlek Celebration” which is continuously 
performed when Tilem (death moon) (in 2018 is held on February 15, 2018 which falls on Tilem 
Kaulu .. Ten days prior to implementation Imlek, the chairman of Dadya convey information 
related to the celebration of Imlek. The meaning of Imlek comes from the Hokkian “Im” is the 
moon, then “lek” is the Chinese calendar known as Yin Li or the lunar calendar. This tradition 
or custom is a ritual that has been done by the Hindu community in the village of Gunung Sari 
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since 1977 continuously until know (Mewer, 2018).

Tradition is closely related to society. Melville J. Herskovits and Bronislaw Malinowski (dalam 
Mulder, 2007), argue that everything contained in society is determined by the culture of the 
society itself. The term for that opinion is cultural-determinism. The traditional Chinese culture 
is syncretic which is derived from three teachings, namely Confucius, Taoism and Buddhism. 
The most prominent thing of their religious activity is the worship of ancestral spirits as a 
very old form of belief and then reinforced by the patriarchal Confucian teaching. Syncretic 
synergism this is better known as Chinese culture (Pratiwo, 2010: 17). The mixture of these 
three religions can be explained in relation to the background of the Chinese in Southeast Asia. 
Their ancestors came from South China, where the three religions were accepted as a belief.

As social beings every human is destined to live with other people. They live in society; help 
each other in difficulties, respect each other’s human rights, also tolerate each other. In addition, 
as a religious being, man will always fulfill his consequences for his beliefs. Someone tries to 
keep worshiping according to his beliefs, but at the same time he tolerates other beliefs, so that 
gradually the belief fades and integrates with what is in the social norm as harmony, peace, 
non-contradiction and some other very ‘social’ terms. Such things are meant as syncretization 
(Freddy, 2012).

The problem of syncretism has often been found in this region of Indonesia, for example, Shiva-
Buddhism is a mixture (syncretism) of Hinduism and Buddhism in Indonesia (Sutiono, 2006). 
On Majapahit era, Shiva and Buddhism combined into one, and this can be seen in several 
literary works such as Kakawin Sutasoma and Kakawin Arjuna Wijaya. In the present day on 
the island of Bali and Lombok, the Shiva’s Hindu Dharma teachings and the Buddhist teachings 
(Siwa-Buddha) are regarded as two distinct beliefes of the same religion (Titib, 2013). Other 
Syncretism problems that can be found such as Hindu-Tengger (Religious Ceremony at Mount 
Bromo East Java). The famous Tenggerese traditional ceremony is the Kasada Ceremony. 
This ceremony is performed at Mount Bromo. The integration between syncretism and Hindu 
religion produces the peculiarities of Tenggerese traditional traditions.

Referring from the problems of syncretism above, especially in the village of Gunung Sari Seririt 
Sub-District, Buleleng regency there was some problems about Chinese Culture Syncretism 
into the Hindu Culture. From the emperical results in the field, found that there are some Hindus 
(three Sanggah Skaa/dadya) in the village using Chinese Culture tradition, in the celebration 
of Imlek. Skaa Dadya has a palinggih called Sanggah Hyang Cik which is a form of shrine 
which there are several palinggih/shrines inside, named to ethnic Chinese such as Hyang Kon 
Cho, Hyang Cik (to worship the spirit of ancestor of Tionghoa) and place of worship Hyang 
Kompyang (to worship the ancestor spirit of Hindu dadya). Besides it can be seen that the 
three Hindus Skaa/dadya is celebrating the Imlek as the Chinese people did, by doing praying 
together in Sanggah Yang Cik. The series of ceremony is not much different from what is done 
by the Chinese, from the ceremonial facilities that are used there are some ornaments such 
as lamp lanterns, candles, large incense, and decorations/ red fabric for the shrine (wastra 
pelinggih). The ritual of the ceremony of the general prayer is the worship of the ancestral 
spirits of Tionghoa and the Hindu ancestors, the burning of paper money, throwing Chinese 
coin (Kepeng coin), eating together with typical Chinese cuisine. From the third lineage of 
Sanggah Skaa/dadya was Hindus, none of them having Chinese lineage. Since the ritual 
celebration of Imlek celebration of Hindu society especially skaa Dadya feel the existence of 
tranquility, comfort and success/luck in life in society. This gives inspiration that every citizen 
who will study, seek work, and other activities always worship in Sanggah Hyang Cik (Matur 
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Piuning) for the safety and achievement of what is aspired.

II. INTERPRETING IMLEK TRADITION FOR GUNUNG SARI VILLAGE SOCIETY
Implementation of Imlek celebration in the village of Gunung Sari cannot be separated from 
less profitable life of skaa dadya, many people who are sick and there are family members 
whose behavior is not fair (like crazy) around1974-1975, after traced it has something to do 
with the ancestors of skaa dadya also with the ancestors of the Chinese people and should 
be made a place of worship for the ancestors of the Chinese people at that place. On the 
basis of the dadya  agreement, in 1977 the skaa dadya of the late I Wayan Natri  established 
a shrine for the ancestors of the Chinese people, in that shrines there was also the worship of 
Hyang Kompyang (ancestor of the Hindus), the shrine was called Sanggah Hyang Cik (Mewer, 
2018), since 1977 is the first celebration of the Chinese New Year until now. Since that time 
the celebration of Chinese New Year, Hindu communities have felt at peace, safety, tranquility 
and luck in community life. Comfort is perceived by the citizens is what ultimately led to Imlek 
tradition is done continuously until now.

For the Chinese, the Chinese New Year (Imlek)  has existed since 4000 years ago along with 
the development of the era. The traditions practice by the Chinese community are: (1) house 
cleaning, (2) home decoration, (3) all in red, (4) Imlek special cuisine, (5) abstinence eating 
porridge, (6) is prohibited to reverse the fish while eating it, (7) firecrackers and fireworks, (8) 
performing  liong and barong sai, (9) sharing ang pao, the tradition of sharing ang pao is a 
tradition of Chinese people who has already marriage by giving fortune to their children and 
their parents. The money given in the angpao should not be filled with number 4 in it because 
the number 4 is considered unlucky. In Chinese the number 4 sounds like a dead word. In 
addition, the amount of money given should not be odd because it relates to the cemetery. 
Sharing angpao is also believed to get more fortune in the future. The meaning of tradition 
to share angpao at the Imlek associated with the transfer of energy and welfare that is also 
believed to get better fortune in the future. (10) Visiting relatives, (11) Yu Sheng tradition, 
tradition of welcoming the New Year which associated with special dishes at the year change 
(Peather Stone, 2007). 

Chinese Lunar celebration for the Chinese is understood as a duty to the Chinese. Chinese 
New Year is a meeting of all family members that should not be missed. Each family member 
can keep in touch with each other, sharing, and share stories of experience for a year. This 
celebration can strap a love line in the family and start a new life sheet better.

The celebration or ritual of Imlek conducted by Hindu society in Gunung Sari Village is more 
focused on the praying ceremony to ask for salvation in the life of the community or the relatives, 
also as a form of thanksgiving, prayer and hope that the community/residents get more fortune 
for the offerings to the ancestors. Hindu society does not conduct friendship and other activities 
as in the Chinese tradition in the celebration of Imlek.

III. THE IMLEK TRADITION OF SOCIAL COMMUNITY IN GUNUNG SARI VILLAGE
Imlek tradition in the community of Gunung Sari Village is done by stages: (1) decorate the 
shrine of Hyang Cik, (2) Praying, (3) endorsement of Imlek ritua;, (4) burning of gold paper 
money, silver paper money, and clothing, (5) closing ceremony.
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Figure 1 Figure 2 Figure 3 Figure 4

Figure 5 Figure 6 Figure 7 Figure 8

(1) Decorate the Hyang Cik Sanctuary

One day before the Imlek of Hindus in the dadya concerned to perform the decoration of the 
shrine (Hyang Cik) as in the Figure 1. The color used to decorate the offerings (offerings) and 
holy places with red. A Chinese researcher and culturalist, David (2010), explains the red color 
itself has a meaning happiness. According to him the red color is an element of “Yang”, the 
color of heat, the color of the sun, and the fire is expected to give an atmosphere of happiness. 
Also with lantern and sugar cane decoration. In the core building, there are buildings (palinggih) 
Kong Hu Cu and palinggih Hyang Kompyang.

Communities/residents Hindu Dadya Gunung Sari village who will carry out the Imlek worship/
rituals using the prayer clothes to the temple, as the Hindu clothing in general when carrying 
out the prayers either at the Tri Kahyangan temple or Dadya temple, ie men wear udeng, baju 
(shirt), kampuh and fabric (kamben). For women wear kebaya, fabric and other jewelry such 
as clothes to the temple (Titib, 2013) as in Figure 2.

(2) Implementation of Imlek Ceremony

Not much different from the prayers performed on Hindu society, in the tradition of Imlek by the 
people of Gunung Sari first done with Nganteb by the ceremonial leader. Nganteb is intended 
that the ceremonial leader (pemangku (master of ceremony) of Hyang Cik) convey about the 
worship in the context of Imlek and ceremonial materials presented by the citizens both for 
Hyang Cik (Chinese ancestors) and to Hyang Kompyang (ancestor of Hindu society). After 
Nganteb continued with praying together, with incense and flowers. (Figure 3).

There are two forms/kinds of offerings used in the Imlek prayer, the offerings such as Chinese 
dishes such as betutu chicken, dumplings, spring rolls, glutinous rice cakes, sugarcane, 
and fruits dedicated to Hyang Cik (ancestor of the Chinese). And offerings to offer to Hyang 
Kompyang (Hindu ancestors) such as ajuman, canang raka, the offerings commonly used to 
Hindu ancestors. (Figure 4)
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(3) The accepted Imlek Ritual

In the tradition of Imlek worship, after the worship of the endorsement by using 2 Kepeng coin 
(Bolong coin) is a coin made of Kerawang material or a kind of gamelan making material (alloy) 
(Figure 5). These two coins are shot upward to the top, when showing the same sign or symbol 
means the prayer done by the means offered has been received by the Chinese ancestors. 
Next nunas tirta (sprinkle holy water) performed by pemangku of Hyang Cik.

(4) Burning of Gold Paper Money, Silver Paper Money, and Clothing

One of the traditions performed at the Imlek ceremony in the Hindu community in the village 
of Gunung Sari is the burning of gold paper money, silver paper money, and Chinese clothes. 
Burning Gold money (Kim Cua) Figure 6, is destined to god and goddess in the human heavenly 
realm.

Burning silver Money (Gin Cua) Figure 7, destined to the human spirit in the afterlife. Silver 
money is also destined for the human spirit that haunts human nature or ghosts. Also carried 
out the burning of Chinese people such as, hats, clothes, pants, and shoes, as in Figure 8.

The meaning of burning tradition is still a kind of symbolization of the honor of the ancestors 
and goddesses. The goddess in Chinese culture is a humanized human being, considered 
alive and acting like a human being. This tradition is also implemented by Hindus in Gunung 
Sari Village. After the burning, ash burning from gold paper money, silver paper money and 
clothing subsequently dumped into the river.

(5) Closing Ceremony

At the end of the Imlek ceremony is done by Ngelungsur ceremonial facilities made by residents 
and ceremonial facilities prepared by the committee in general. After this event, the next is 
having meal together from the dish that had been offered to the Chinese ancestors in the 
form of various kinds of food which are entirely Chinese dishes such as the dumplings that 
symbolize the riches, the spring rolls that symbolize luck and riches, glutinous rice cakes 
that symbolize income or higher positions, sweet onde cake that symbolizes happiness and 
longevity, and fruits symbolize perfection and wealth.

IV. CONCLUSION
The celebration of Imlek in the Gunung Sari village, Serirt Sub-district, Bulelng Regency, the 
series of ceremony performed not much different from what is done by Chinese people, from 
the ceremonial facilities used there are some ornaments such as lamp lanterns, candles, big 
incense and decoration/red fabric for the shrine (wastra pelinggih). The ritual of the ceremony 
is the worship of Chinese ancestors and the ancestors of the Hindus, the burning of paper 
money and clothing, throwing Kepeng Coin (for the acceptable ritual of the ritual), eating with 
the ritual dadya dish in the form of Chinese specialties.

Hindu community in Gunung Sari village believes that since the celebration of Chinese New 
Year from 1977 until now, Hindu society especially skaa Dadya feel the peace, comfort and 
success/luck in life on society. Imlek celebrations or rituals performed by the Hindu community 
in Gunung Sari Village are more focused on the prayer ceremony of welcoming the Imlek to 
ask for safety, harmony, and success in life in society. In this celebration, Hindu society does 
not conduct friendship and other activities as in the Chinese tradition in the celebration of 
Imlek.
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