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ABSTRACT

Bali is one of the world’s premier top tourist destinations. Since the last few years, about 
five million international tourists have come to this “Island of Gods” every year. In fact, Bali 
not only has tourism products related to 3-S (sea, sand, and sun), i.e. swimming, surfing, 
sunbathing, enjoying night life. Lately tourists visiting Bali began to enjoy alternative tourism 
in the form of natural tourism, such as mountain climbing (or trekking). Mountains found in 
Bali are generally volcanic ones. The interesting point is that the mountains are purified by the 
Balinese community. Some texts wrote the same. This study was conducted to analyze the 
subjects and objects of mountain climbing in Bali, in this case Mount Agung in Karangasem 
Regency and Mount Batur in Bangli Regency, from perspective of the local values related to 
religious sanctity. Data were collected by interview, observation, and document study. The 
collected data were analyzed using qualitative analysis technique.

The result of the study shows that Bali has a mountain range which is potential to be sold as 
tourism products. In this case, climbing or trekking tours in the mountains (Mount Agung and 
Mount Batur) are thus refining Bali as a complete tourist destination. The beauty of the beaches 
and coastal attractions (through the 3’S) combined with the exoticism of the mountains (the 
climbing/trekking tours) is an ideal combination of the sea (water) and the mountains (land) in 
the traditional, religious concept called segara-gunung (sea-mountain). Beside being volcanoes 
(gunung berapi) that are still active, the mountains in Bali are considered sacred mountains and 
highly sanctified by the community. The Hindu saints (maharsis) in the past built a parhyangan 
(puras) on the mountain tops. Here, Mount Agung (3.142 meters above sea level) and Mount 
Batur (1.717 meters above sea level) are very interesting to explore. Mount Agung since its 
last major eruption in 1963, especially in the 1990s and 2000s began to be enjoyed by tourists. 
From the data obtained about 20 people per day climbed to this highest mountain in Bali. 
Nevertheless, since September 14, 2017 or when its status rises to Level II (Waspada), Mount 
Agung is prohibited to climb. On November 25, 2017, the mountain experienced an initial 
eruption and by the end of 2017 and early 2018, has not stopped erupting despite its relatively 
small eruption. Since Mount Agung is prohibited to climb, more and more tourists visiting Bali 
choose Mount Batur as the target. Every day at least 70 tourists up and down Mount Batur 
which is volcanologically older than Mount Agung. The mythological connection of the two 
mountains in Balinese belief is so unique. Various sources state that, Mount Agung is purusha 
(male) and Mount Batur is pradana (female). Thus, the two volcanic sacred mountains cannot 
be separated because purusha-pradana is the source of life and prosperity for the Balinese 
society. Even in the context of tourism today, the two mountains are a source of income in 
entrepreneurship where dozens of the local community members are involved as climbing 
guides.
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INTRODUCTION
Bali is one of the world’s top tourist destinations. Even many times Bali managed to snatch the 
status of “best destination in the world”. Since the last few years, more than five million tourists 
have come to this “Island of Gods” every year. It is about 15,000,000 per day.

However, Bali today is well known around the world for having Kuta, Sanur, Nusa Dua, Lovina, 
Candidasa, and so on. All of the tourist spots are seaside resorts. Bali is so strong with the 
image of having tourism products related to 3-S (sea, sand, and sun), i.e. swimming, surfing, 
sunbathing, and enjoying night life. On the other hand, Bali Provincial Government actually 
since the 1970s designed Bali tourism as a cultural tourism (pariwisata budaya). This is 
evidenced by the publication of Perda on cultural tourism No. 3 Year 1974, then No. 3 of 1991, 
and the last No. 2 Year 2012. The government of Bali from the beginning realized that the real 
wealth of Bali lies more in the richness of culture, including art and religious socio-cultural life 
of the society, and not on natural capital. The development of cultural tourism thus can be said 
not yet as expected. The market (tourists) more glance 3’S and the tourism industry agree and 
use it for the sake of profit/income.

The facts show that, lately, tourists visiting Bali begin to enjoy an alternative tourism (Amerta 
and Mudana, 2017 (https://ojs.unud.ac.id/index.php/ecs/article/view/32124)) in the form of 
natural adventures, such as mountain climbing (pariwisata gunung) or trekking (pariwisata 
trekking). Although the number of climbing tourists (wisatawan pendaki) is not as many as 
3’S, for Bali, it is a very positive thing, regarding the real landscape of Bali. According to 
a study done by Sumarta (2015: 58-59), 85% of Bali land consists of mountains and hills. 
Therefore, mountain or climbing tours (wisata gunung atau wisata mendaki) are relevant to be 
developed in Bali not only in order to manifest cultural tourism into reality but also in order to 
balance between the alternative tourism itself (in this case the mountain/climbing tours) and 
3-S tourism. That’s why, as Sutama, Mudana, and Astawa (2017); (https://ojs.pnb.ac.id/index.
php/IJASTE/article/view/536/456) said, tourists coming to Bali will always become repeater 
(repeat visitors/tourists).

This study was conducted on Mount Agung which is the highest mountain and Mount Batur 
which is the lowest mountain among 10 mountains with the highest peak in Bali. This is 
interesting to examine since climbing the two most popular mountains in Bali is not just a 
worldly climbing phenomena. Even when climbing the mountains is a tourism product which is 
really a worldly-economic activity, it turns out the aspects of sanctity of the mountains can not 
be reduced. There are aspects of the sanctity of the two mountains that absolutely must be 
considered by various parties, both climbing tourists, climbing tour guide, and related tourism 
industries, such as hotels where the climbing tourists stay or travel agent/bureau  who organize 
the tours. It is believed that bad things will happen if such a belief is not done. Mount Agung 
and Mount Batur, according to the mythology that lives in the surrounding communities and 
written in some traditional texts, are indeed sacred mountains in Bali.

DISCUSSION
In Bali there are 10 highest mountain peaks that have an altitude for more than  1,500 meters 
above sea level (masl). First, Mount Agung, 3142 masl; second, Mount Batukaru, 2,276 masl; 
third, Mount Abang, 2.151 masl; fourth, Pucak Mangu, 2,096 masl; fifth, Gunung Sangiyang, 
2,087 masl; sixth, Mount Pohen, 2,063 masl; seventh, Mount Tapak, 1909 masl; eighth, Mount 
Lesung, 1,865 masl; ninth, Pucak Adeng, 1.826 masl; last, Mount Batur, 1.717 masl.
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Mountains found in Bali are commonly volcanic ones. The mountains of Bali, including Agung 
and Batur, referring to volcanology (the study of volcanoes and things related to them) are 
in the series of the Pacific Ring of Fire (Cincin Api Pasifik). The Pacific Ring of Fire is the 
most active seismic region in the world. It resembles a horseshoe and covers an area of 
some 40,000 kilometers, encircling the Pacific Ocean. The Pacific Ring of Fire crosses over 15 
countries and includes 452 volcanoes (Jawa Pos, Thursday, January 25, 2018, p. 1 and 15). 
That’s why, almost in the same time, when Mount Agung erupted several times, Mount Mayon 
in Luzon Island (Philippines) also erupted and emitted ash and hot clouds and Mount Sinabung 
in North Sumatra has not shown any signs of stopping the move.

Mount Agung, as the highest mountain in Bali, has a difficult terrain to climb. The mountain 
is newly crowded climbed after experiencing the most powerful eruption of 1963 to 1964. 
Mount Agung since its last major eruption in 1963, in the 1980s and especially 1990s began 
to be climbed by tourists. In the early of commencement of the climb, many climbing tourists 
who have problems. It often happens that tourists climbers get lost, accidents, falls, to cause 
death. Therefore, since then, there is a convention that every ascent is required to guide. The 
guide is expected to be the local people in the surrounding villages in the mountain because 
such people are considered know much about the natural condition of the mountain, as well 
as the culture, and the “value and sense of holiness” of the mountain (Mudana, Sutama, and 
Widhari, 2017;  (https://ojs.unud.ac.id/index.php/ecs/article/view/33150; https://ojs.unud.
ac.id/index.php/kajianbali/article/view/35152; https://ojs.pnb.ac.id/index.php/SOSHUM/article/
view/717/560).

Karangasem itself must be recognized to be the upstream (hulu) of Bali. In this case, the 
Karangasem Government is smartly establishing its tourism positioning with a tag “The Spirit 
of Bali” although in reality the government is not able to realize spiritual tourism practices as a 
consequence of the positioning. The highest place in Karangasem is of course Mount Agung 
(as the mountain is the highest place in Bali). At the foot of Mount Agung stands Besakih Temple 
which is the largest temple and even “the mother temple” in Bali. Besakih Temple in Besakih 
Village, Rendang District, is one of the sad kahyangan (six main temples) in Bali. In the middle 
of Mount Agung there is also a n important temple called Pasar Agung Temple in Sebudi 
Village, Selat District. Even the top of this mountain is a place for public ceremony to conduct 
mulang pakelem ritual (upacara melarung sesajian). This special crater place is called Puser 
Tasik. In the local language of Bali, puser is center and tasik is salt or sea (segara). Related 
to the term puser tasik, there is a belief that the crater hole of the mountain is connected to 
the sea in the traditional paradigm of the segara-gunung (segara is the sea and gunung is the 
mountain).

In the context of climbing tours, there are a number of starting points to the summit of Mount 
Agung. The most popular and most important one is Sogra, Sebudi Village, around Pasar 
Agung Temple. In this location stands the Kelompok Sadar Wisata Pendakian Mount Agung 
Sebudi abbreviated into Pokdarwis (The Mount Agung Climbing Guide Group of Sebudi Village). 
This organization was established in 2015 but was actually a metamorphosis of Organisasi 
Pemandu Wisata Alam Mount Agung Sebudi (The Nature Tourism Guide Organization on 
Mount Agung of Sebudi Village) which was established in 2001. Based on the data obtained in 
the Pokdarwis, about 20 people per day climbed to the highest mountain in Bali. Nevertheless, 
since September 14, 2017 or when the status rises to Level II (Waspada), Mount Agung is 
prohibited to climb. On November 25, 2017, the mountain experienced an initial eruption and 
by the end of 2017 and early 2018, has not stopped its erupting although the eruptions are 
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relatively small. On February 10, 2018 the status of the mountain was lowered to Level III 
(Siaga) but after that the mountain had erupted again. There is currently no climbing tour activity. 
Even the community and members of the Pokdarwis are still in a state of refuge because the 
distance is only 3.5 to 4 kilometers from the summit of the mountain.

Since Mount Agung is prohibited to climb, tourists visiting Bali choose Mount Batur more. 
Every day at least 70 tourists up and down the mountain which is volcanologically older than 
Mount Agung. In addition to the lower altitude, the path to this mountain is not as extreme as 
Mount Agung. The track has even been paved to a height of about 1,200 masl. There are at 
least six climbing routes from the villages at the foot of Mount Batur. The two famous ones are 
Pura Jati (1,100 masl) and Toya Bungkah (1,180 masl).

The so-called “Mount Batur” actually consists of 11 mountains. So Mount Batur is actually 
“mountains” or “mountain range”. Among the mountains in the area around Mount Batur, from 
a certain side, it is interesting to see these three mountains: Mount Batur in the center (tengah) 
while Mount Abang and Mount penulsian flanking it. Even from other angles, as seen in photos 
of tourism magazines, it can be witnessed three mountain scenery: Batur, Abang, and Agung. 
However, between 1994 and 2000, Mount Batur has erupted several times, namely 1997, 
1998, 1999, and 2000. The eruption that occurred in 1998 formed a new crater known as 
Kawah (crater) 98.

Bali has a mountain range which is potential to be sold as tourism products. In this case, 
climbing or trekking tours in the mountains (Mount Agung and Mount Batur) are thus refining 
Bali as a complete tourist destination. The interesting point is that the mountains are purified by 
the Balinese community. Of course, the mountains as sacred places are primary but as tourist 
attractions are secondary. In fact, the places have been sacred ones before the coming of the 
climbing tourists/trekkers. 

Mount Agung and Mount Batur are an inseparable unique relationship. The mythology of such 
a relationship for example is written clearly in a book called Mengenal Sad Kahyangan & 
Kahyangan Jagat by Tim Bali Post (2010). Summarized from the text of Supralingga Bhuwana 
(Tim Redaksi Bali Post, 2010: 207), in Bali Dwipa, part of Mount Semeru taken by Hyang 
Pasupati with right hand became Mount Udaya or Mount Purwata or Tohlangkir or Mount Agung; 
while Mount Semeru taken with the left hand became a mountain that has many names. The 
name of this mountain is Cala Lingga, Mount Tampurhyang, Mount Sinarata, Mount Lekeh, 
Mount Lebah, Mount Ideran, Mount Sari, Mount Indrakila, Mount Kembar, Mount Catur where 
then the most famous name is Mount Batur. These two mountains (Agung and Batur) are 
known as Dwi Lingga Giri and Parhyangan Purusa-Predana. Dwi Lingga Giri Purusa-Predana 
includes Pura Kahyangan Besakih (purusa or male) and Pura Kahyangan Ulun Danu Batur 
(predana or female).

Mount Batur and Lake Batur also have a mythically unique relationship. It is like the relationship 
between Mount Batukaru in Tabanan Regency and Lake Tamblingan in Buleleng Regency 
(Wardi, 2018). The peak of Mount Batur contains magma fire while Lake Batur presents 
abundant fresh water (Sumarta, 2015; Absir, 2015). Lake Batur is the heart of Bali’s water 
civilization (jantung peradaban air Bali). This area even irrigates three other lakes in Bali, 
namely Lake Beratan, Lake Buyan, and Lake Tamblingan (Sumarta, 2015: vii). Lake Batur is a 
sacred lake. The ritual network of Batur Temple is well described for example by Reuter (2005) 
where the kahyangan jagat (the great temple) is surrounded by Mount Penulisan, Mount Batur, 
and other mountains.
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According to one source, one of Hyang Pasupati’s sons is Hyang Dewi Danu. In the Purana 
language, Hyang Dewi Danu is called Dewi Sri, Dewi Laksmi, Dewi Pratiwi, and Dewi Basundari. 
It is all abiseka dasa nama as the Goddess of Fertility (Dewi Kesuburan), Goddess of Welfare 
(Dewi Kesejahteraan) or Goddess of Luck (Dewi Keberuntungan) which is the sakti (magic 
power) of Lord Vishnu (Dewa Wisnu). In the concept of Siwaistic philosophy, Mount Batur is 
yasa lingga acala and Segara Danu Batur is its yasa yoni (Bali Post Editorial Team, 2010: 208). 
In other words, the mountain is the male and the lake is the female. The two are considered 
lingga-yoni in Balinese perspective. Lingga is a male genitalia and yoni the female one.

According to Keniten (2017), from perspective of Panca Parwata (the five sacred mountains), 
(1) Mount Agung is in the centre, a place of the God Shiva, with the sacred script: Ing. (2) In the 
east, there is Lempuyang Luhur (formerly known as Adrikarang), a place of the God Iswara, 
with the sacred script: Sang. (3) In the south, there is Mount Andakasa, a place of the God 
Brahma, with the sacred script: Bang. (4) In the west, there is Mount Batukaru, a place of the 
God Mahadeva, with the sacred script: Tang. (5) In the north, there is Mount Batur, a place of 
the God Vishnu, with the sacred script: Ang.

Climbing tourists to Mount Batur can enjoy Lake Batur area of 16 km square located in a high 
area, which is 1,050 masl. Lake Batur has a mythology of Dewi Danu (the Goddesses of Lake) 
with various versions and is used for various purposes, including for art and tourism purposes. 
Even tourists visiting Bali Safari and Marine Park in Gianyar in recent years can enjoy the 
story of Dewi Danu in an art of colossal modern-traditional entittled “Bali Agung-The Legend 
of Balinese Goddesses”. This touristic product shows how the marriage of Jayapangus and 
Kang Cing Wei (from China) tried to be destroyed by Dewi Danu as the ruler of Lake Batur 
(Suardana, 2017); (https://ojs.unud.ac.id/index.php/ecs/article/view/35698); Suardana, 2018). 
Dewi Danu curse of the marriage raises Barong Landung (landung means big and tall) where 
the male Barong Landung, i.e. Jayapangus (representing Balinese figure) is called Jero Gede, 
and the female is called Jero Luh, i.e.  Kang Cing Wei (representing the Chinese one) (Cerita, 
2017).

Besides having a legendary mythology through Dewi Danu, Batur has various tourist attractions 
around it. What is quite new is Batur Global Geopark and Geopark Mouseum (Saputra, 2015 
(https://ojs.pnb.ac.id/index.php/jumpa/article/view/18347; Saputra 2017). Batur itself is located 
in Kintamani tourism area which is very popular in Bali. Therefore, before or after climbing Mount 
Batur, tourists can enjoy the panorama and nature of Kintamani which is so beautiful. However, 
visiting this place, climbing tourists must get ready with the seduction of merchants (vendors 
or pedagang acung who peddle art goods in an excess way (Widiastini, Ardika, Astawa, and 
Mudana, 2016; (https://ojs.unud.ac.id/index.php/ecs/article/view/25272); Widiastini, 2016).

With the sanctity of the mountains in Bali, from the aspect of tourism, mountain or climbing 
tourism is an arena of enjoyment of life sought by postmodern tourists. According to Sharpley 
and Jepson (2011), it has long been stated that (post)modern societies are characterized by a 
decline in the use of traditional religious institutions and practices and, consequently, people 
are now looking for less formal ways, structured, and ritualistic in achieving their spiritual 
fulfillment. In essence, rural tourism and spiritual experiences must be linked.

What was discovered by Sharpley and Jepson (2011) above seems applicable in the tourist 
destinations of Bali. The mountains in Bali, especially Mount Agung and Mount Batur, provide 
all about it. In fact, other mountains, such as Mount Batukaru in Tabanan Regency, and some 
others, need to be put forward as a new product.
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CLOSING
The beauty of beaches and coastal attractions (through 3’S) combined with mountain exotism 
(through climbing/trekking tours) is an ideal combination, i.e. sea (water) and mountains 
(land) in the segara-gunung (sea-mountain) concept in Balinese society. Beside being active 
volcanoes, the mountains in Bali are considered sacred ones and sanctified by the community. 
The saints (maharsis) in the past ussualy built parhyangan (puras or temples) on the top of the 
mountains. Since prehistoric times, the people believe that mountains, hills, and higher places 
are sacred places where the spirits of ancestors and other natural power centers live.

The mythological connection of the two mountains in Balinese belief is so unique. Various 
sources state that Mount Agung is purusha (male) and Mount Batur is pradana (female). Thus, 
the two volcanic sacred mountains can not be separated because purusha-pradana or male-
female is the source of life and prosperity for the Balinese society. The two mountains synergize 
into a powerful entitity which has an important and deep meaning in the life of religiosity and 
everyday Balinese activities of the people. Moreover, in everyday life, the Balinese people view 
the mountain as a source of life and become a catchment area of water that part of the slopes 
overgrown with forests. Because of its fertile territory, many people live in the mountainous 
region.

Mount Agung and Mount Batur are two highly sanctified mountains in Bali, moreover surrounded 
by important temples in Bali, namely Pura Besakih (Mount Agung) and Pura Batur (Mount Batur). 
People often hold rituals in both places. If there is an accident while climbing for example, it 
is always performed a balik sumpah (purification) ceremony by the community to purify and 
netralize the mountain. Climbing tours are carried out by climbing guides as well as utilized by 
the tourism industry but the community is actually responsible if there is something bad toward 
the climbing tourist or the guides. That is the sincerity of Balinese people in performing yadnya 
(religious rituals).

It is true that in the context of tourism today, the two mountains are a source of income in 
entrepreneurship where dozens of the local community members are involved as climbing 
guides. But, right now, we have to sympathize and empathize, especially to the guides in the 
Pokdarwis Sebudi (Mount Agung) as well as the community in the village as a whole. All of 
the Pokdarwis members have been displaced for six months in the surrounding areas since 
Sebudi Village, among the villages around Mount Agung, is within the nearest radius. They do 
not even know when the mountain will  stop the eruption and when the evacuation will end. 
Karangasem District Government also tend to be passive facing this situation. On the other 
hand, Pokdarwis in some villages near Mount Batur should take advantage of this opportunity 
as good as possible. In this case, it may be considered that there is a kind of competition 
among Pokdarwis but, of course, as the same Balinese Hindus which are religious, let us pray 
for Mount Agung to be normal and all parties (including Mount Agung climbing guides) can 
work as usual.
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