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Abstract

Religion, as a belief system, can also lead to a strong knowledge of all aspects of social-
cultural life including architecture. This study looked at the relationship of harmony and also the 
local theological struggle and the Hindu-Javanese and the Hindu-India teachings in the Bali 
Kuno period, Middle Balinese/Bali Arya period, and the Modern Bali era in particular regarding 
the affect on masterpieces of residential architectural. Based on a qualitative method with a 
descriptive analytical approach, data was collected through observation and documents and 
analyzed in view of Bourdieu’s generative structural theory and Foucault’s discourse theory 
of power/knowledge. The results showed a local theology of the ancient Bali Kuno period 
included an historical social relationship with the concept of kesamen, which gave form to an 
egalitarian architecture style with a spatial layout and building size that was relatively equal 
among the structures. A cosmic marriage ritual in agricultural communities spawned building 
jineng rice granary. In the Middle Balinese period, the development of the religious system 
with the Hindu-Javanese religion influenced social stratification and Balinese architecture in 
the form of a hierarchy in the residential structures of grya, puri, jero, and umah and the catus 
patha ‘great crossroad’ pattern as the center of the cosmos with the architecture of Kedaton as 
the center of the state. The Modern Bali era, in the period of globalization, has given room to 
freely grow a sense of Hindu-India. However, capitalism, which has given rise to the ‘religion 
of the market’, has put pressure on the values of Balinese traditional architecture and led to 
contestations in the universal-international style in Bali postmodern spaces.
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PRELIMINARY
The belief system or religion has a strong effect on the life of Balinese society, since the Ancient 
Balinese era until now. The development of local belief systems or local theologies which are 
then embraced through patterns of adoption, adaptation, or syncretism of the teachings of 
the major religions increasingly nourish traditional cultural practices in more modern religious. 
The material form of religious doctrine, in addition to empties into ritual activities and ethical 
behavior of everyday life, is also not a little shaped artifacts ‘cultural objects’. One of the 
cultural objects that are easily seen in the form of architectural works.

Balinese architectural history according to Runa (2008: 1) is synonymous with Balinese 
history written by Mirsa (1986), mentions Balinese history is divided into four periods, namely 
Prehistoric Period, Ancient Bali (778-1343 AD), Middle Bali (15th-18th C), and Bali Modern 
(19th-20th C). Each historical period has a distinctive architectural milestone, related to the 
belief system that developed in every age and now Bali has entered the 21st century of the 
postmodern era.

As a cultural product of culture, surely architecture can’t be separated from the underlying 
religious conception. Especially on the concept of local Balinese traditions that uphold 
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harmony with nature, appreciate equality in social behavior, respect for the ancestors and 
the power of God in all its manifestations. This long-standing harmony in its journey has been 
under pressure since the contact with the Hindu-Javanese religious and cultural concept of the 
Ancient Balinese period, and then continued during the Balinese period under Majapahit until 
Bali entered the modern era that began colonialism until the digital era right now. The religious, 
political and other powers of knowledge are captured by the organic intellectuals of every era 
to play a role in the field of struggle and strive to be part of the architectural contestation.

A number of adaptations took place throughout the course of Bali’s architectural history 
influenced by the order of life, and religious doctrine as a form of Balinese cultural transformation 
in general. The practice of residential architecture of Balinese Hindu society becomes one of 
the starting points to see the relation of religion in daily life praxis.

Livelihood changes from agrarian to the industrial services sector have influenced Balinese 
spatial and building traditions, evolving into design patterns of industrial society. The system of 
agrarian societies with a cult of belief in the goddesses of rice and fertility goddesses who need 
a sacred building to take place in the traditional Balinese building structure, finally experiencing 
pressure due to differences in activities that must be accommodated in the pattern of community 
dwelling that has developed in the service sector industry with tourism agents and lifestyle 
modern society. The phenomenon of Dutch colonial modernity was felt after the independence 
and rapid development of Bali tourism in the global era.

The rapid development of the Balinese economy has an indirect impact on the increasing 
number of urban housing demand and tourism centers. Housing development finally came to 
the limitations of residential land, so the strategy of residential development with the land area 
under one area is a priority, in addition to the reason for this type of occupancy is very attractive 
to the middle to lower class society. The logical consequence of a small residential land plot, 
especially in Balinese Hindu society is the narrowness of land to lay precisely the family 
sacred. The discourse of this limitation of residential land causes a number of adaptations 
in the orientation of values and norms of sanctity of space for the layout and building of holy 
places.

Besides, religious practices in contemporary Balinese society can’t be separated from 
commercialism. The new religious phenomenon also influences the layout of their residential 
buildings. The phenomenon of Hindu Balinese religious practices that affect the design and the 
existence of residential architecture to save a number of research questions: how the influence 
of religious practices with the design of Balinese habitation architecture since the period of 
Ancient Bali until the present era? Will be discussed in the following description.

METHOD

This study aims to see the relation of harmony and also the struggle of local theology and 
teachings of Hindu-Javanese, and now Hindu-India in the middle of ancient Balinese society, 
Balinese Medieval, and Modern Bali in particular that affect the work of residential architecture. 
This study uses qualitative method with analytical descriptive approach. Data collection with 
observation and documentation. Informant determination was done by purposive sampling. 
The data analysis is based on Bourdieu’s generative structural theory, and Foucault’s theory 
of knowledge power.

DISCUSSION
The development of living livelihoods, religious doctrine, and architectural is a unity that affects 
each other. Religious figures who spread a religious concept in every era also had an impact 
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on architectural formation in that era.

a. The Pre-History and Ancient Bali (778-1343 AD)

At the time of the Pre-history of Bali people’s beliefs are still very primitive classified as 
animism, dynamism, and totemism. Belief in the forces of nature, supernatural powers and 
ancestral spirits that are set on the tops of hills or mountains. Simple rites are also organized to 
accompany local belief practices. Preusz (in Koentjaraningrat, 2004: 68) states the oldest form 
of religion in the form of human action to carry out the necessities of life which can’t be attained 
instinctively or by reason. The limitation of reason is the starting point of religion. The center of 
every religious system and belief in the world is the rite, and through activities it considers to 
play a role in supernatural acts which are seen to fulfill their life, material and spiritual needs.

The most important religious rite in human life is the death rite. A number of archaeological 
finds in the form of sarcophagus, grave jars complete with his grave stock for the elders or 
leaders of ancient groups of people showing evidence of the death ritual. The belief in the 
role of the sacred ancestor spirits dwelling on the summit of the mountain continues and is 
pervaded by the Hindu teachings of the ancient Balinese era. Evidence of grouped settlements 
(village dwellings) is found on the Gilimanuk site, Jembrana (Laksmi et al., 2011).

The lifestyle of the people in the Old Balinese period is based on the agrarian sector which 
is a continuation in the prehistoric era of Bali. The god of land rulers, the goddess of fertility 
is called the mother earth “Pertiwi”. The mountain with its forest is believed to be a source of 
prosperity, so it is believed to be the statue of the “Giri Putri” mountain goddess. Land and 
water have a respectable place as a source of fertility. Lord Vishnu as a water god gets more 
attention. The myth of “the meeting” of Lord Vishnu with Pertiwi Goddess gave birth to the 
iconography of Boma, the symbolic jungle of the source of fertility and the source of water 
(springs and streams).

Peasant society understands rice is the source of life, then develops local theology. These 
local theological teachings are materialized in the form of a number of rituals. In the rite of 
planting rice farmers will make the cili ‘symbol of the goddess of fertility’ to worship Dewi Sri. 
Chile as a fertility goddess has been found in the archipelago since the Classical era, while the 
female form as a symbol of fertility was found in Bali in the 11th century on a number of statues. 
One of them is the Hariti statue found in Pura Gua Gajah (Widia, 9-13).

The worship ceremony of the goddess of fertility is performed three times in a row, namely: 
after three months of rice. At the time of pregnant rice is called the ceremony biyakukung, Cili 
made the female manifestation of palm leaves with female genital shape. Two days before 
the harvest will be made Dewa Nini or called Nini Pantun, the symbol of male cili (Dewa) 
and female cili (Nini) associated with the cosmic marriage ritual procession in the beliefs of 
agrarian society. A pair of cili that has been make together in this field will be brought to the 
house to be placed inside the granary. The granary is a place of sanggam niskala ‘cosmic 
marriage’ of the two cili. Thus, the existence of a sacred building serves a sacred function as 
a place to accommodate the cosmic marriage procession, in addition to profane work for the 
place of agricultural produce.

The sustainability of agriculture is highly dependent on water, as well as for everyday life. The 
importance of the existence of water for life, then water is presented in all life cycle rituals. The 
purified water is called the tirta for means and ritual settlers. The concept of holy water “tirta” 
forms the religion of the tirta. A number of water building artifacts come true. Petirtan ‘water 
buildings’, archaeological sites along the watersheds of Bali, such as Temple sites along Tukad 
Pakerisan riverbank, Wos Campuhan Ubud, and others, become archaeological evidence of 
this (Laksmi et al., 2011).
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On the other side, the Bali Aga villages that live in the mountains of Bali Island have the 
concept of social relation “kesamen”. Traditional socio-cultural “egalitarian” concepts give 
rise to residential or residential structures that have similar layout, appearance, and building 
materials. Pepaga in the room as a cult. Upper layout (head). Two levels of pepaga, bottom 
for ancestral spirit worship, upper portion for worship of Gods in local/God’s religion and its 
manifestations in the local theology of Bali Aga (Utama, 2015: 28).

The concept of rwa bhineda ie ulu-teben ‘top-down’, sukla-leteh/cemer ‘ pure-filthy’, kaja-kelod 
‘mount-sea orientation’ underlying the architectural layout of the settlement. The holy temple 
of the village’s upper village (kaja), the central part of the settlement, communal facilities such 
as banjar hall and plaza as a joint ritual container. Part of teben (klod) graves, agricultural land 
and village fields surrounded by village forest. Linear settlement pattern of ‘straight line’ kaja-
kelod i.e. from the direction of the mountain/hill nearest to the sea.

b. Bali Middle (15th to 18th centuries)

The development of Balinese religious system of Mid-Bali or Majapahit with the teachings 
of Hindu-Javanese religion has influenced the social stratification and also the formation of 
Balinese architecture which is full of caste chess values with shelter form named griya, puri, 
jero, and umah.

Catus Patha pattern ‘grand intersection’ which is the construction of knowledge about 
cosmology in Bali Majapahit era. Catus patha is believed to be the center of the cosmos as well 
as the center of the country. Catus patha was then developed with all the architectural work 
supporting the state center. Castle ‘palace’, peken ‘market’, alun-alun ‘field’, wantilan ‘meeting 
hall’, like revealed in the Batur Kalawasan Petak manuscrift.

The power of knowledge in the language of Foucault (Lubis, 2004: 173; Lubis, 2014: 232) 
summarized in traditional Balinese design guidelines spread as a collective habitus of Balinese 
royalty, has been able to discipline the bodies of society Bali in every development of their 
property. Compliance and obedience in traditional Balinese architecture practices is inseparable 
from the role of undagi ‘traditional architect’ as an organic intellectual actor in Gramsci (Simon, 
2004: 144), who always knowledge discourse about the traditional design guidance along with 
other organic intellectual actors, such as prajuru adat ‘customs leader’,  pinandita ‘low priest’ 
and pandita ‘high priest’.

The Balinese body’s discipline on the truth of knowledge developed through the application 
of traditional Balinese design guideline in the practice of architecture, which seems to be 
obedience and dutiful to the power of God Shiva in the doctrine of Shiva Siddhanta to be 
disposition through the power of Bhagawan Wiswakarma as the god of the undagi or the god 
of development. Furthermore, it is represented in the real form of Dalem Gelgel’s king power. 
This means that the Balinese people are obedient and dutiful to the power of knowledge of 
Bali’s “king of the king”.

The belief that the king is a god incarnate in the concept of dewaraja (Suyoga, 2014: 74), shows 
discipline to Shiva is actually the power of discipline to the king. Obedience and obedience in 
carrying out the design provision is a benchmark of obedience to the power of the king. The 
development of property that does not follow the rules of design is defined as a form of dissent, 
and it is common to know that resistance to the king is a death.

Until finally the colonial era conquered the entire kingdom of Bali and built with the concept of 
European buildings, especially in government centers and the Balinese economy during the 
colonial period in Bali (1906-1945). A number of Dutch government buildings in Bali are built 
with layout and layout as well as modern structural systems. Development of development 
in trade centers that generally belong to ethnic Chinese also developed high-rise buildings 
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following the European style. Marginalization symptoms occur on the face of the traditional 
Balinese city by the face of European style buildings, as the Balinese milestone has entered 
the new civilization of Modern Bali (19th-20th Century).

Balinisering political application or Balisering ‘to be Bali of Bali’, is one of the cultural policies 
that saved the Balinese Traditional Architecture (BTA) at that time. Balisering recommends that 
development in Bali conforms to Bali’s nature and is based on BTA listed in the Asta Kosala 
Kosali manuscript. Building materials are advised to use building materials that reflect Balinese 
cultural peculiarities, such as using brick walls, rooftops of reed roofs or bamboo roofs (Ardika 
et al., 2015: 495-496).

Furthermore, the Balisering concept materialization is done with the construction of Balinese 
modern facilities, such as: HIS Sila Dharma school in Klungkung, HIS in Denpasar, the 
arrangement of Kerta Gosa building of Klungkung royal heritage, as well as the construction 
of Bali Museum in Denpasar, Gedong Kertya Museum in Singaraja, central government with a 
grand intersection as the center of the state re-affirmed.

The power of knowledge in BTA again becomes the “truth” in development in Bali. BTA’s 
concept re-disciplined the Balinese people to obey and obedient to the power of knowledge in 
BTA through Balisering discourse which discourse strongly by the intellectual actors namely 
the Dutch government. On the other hand, the knowledge behind Balisering’s cultural politics is 
a “truth” in the framework of the development of tourism that was being pioneered by the Dutch 
government of the 1920s. Foucault declares knowledge formed in the context of relations 
and power practices, and subsequently contributes to the development, improvement and 
maintenance of new power techniques. There is no truth contrary to the power of knowledge 
because there is no truth beyond power/knowledge (Barker, 2005: 85).

c. Bali Modern (19th to 20th Century) and Postmodern Bali (21st Century)

In general, the symptom of the change of religious practices of Hindus of modern Balinese 
society into contemporary civilization tend to be more secular, there has been a waiver of the 
aspect of the spirit of the human aspect which is defeated by the supremacy of matter. Material 
is regarded as a powerful force overcoming all problems, at least from the point of fulfilling 
needs to the level of satisfying need and desire in the Lacan language (Sarup, 2003: 23-24).

Piliang (2018: 224) sees in contemporary society that religion can’t be separated from 
consumerism. This is because contemporary society lives always in the power of the ideology 
of the economy of capitalism. Religions and religious practices are now part of the Buddhist 
scheme of consumerism. Religious practice is the machine of desire for capitalism. Jean 
Baudrillard in The Consumer Society, characterizes the consumer society as a society in which 
there is a shift in the logic of consumption, i.e. from the logic of the need to the logic of desire 
or from the fulfillment of consumption of value in the direction of fulfilling the consumption of 
marking value (Baudrillard, 1998: 77).

This is the real form of human defeat of material power, as well as the weakness of today’s 
civilization. For, by winning the power of matter will bring the consequence of degradation of 
non-material values i.e. spiritual consciousness that is more concerned with the essence than 
mere matter. This materialism phenomenon is the result of a strong influence of market ideology 
or market religion with the “almighty financial” mindset, so that monotheism becomes rapidly 
transformed into moneytheism. A belief, precisely the “money-almighty” idea. Money becomes 
decisive to get all the material. The mastery or possession of matter (goods, things, or money) 
then becomes a parameter to justify the level of achievement of one’s socio-economic life in 
this materialistic and hedonic contemporary age.

The materialistic phenomenon also depresses the agricultural sector in the era of modern Bali, 
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the “green revolution” program with changes in rice cropping patterns of Bali rice varieties 
that can only be harvested once a year, replaced with improved varieties with harvests four 
months or three times a year. Surplus of rice crops is usually sold immediately, so rice is 
always available on the market in a stable manner. This causes no longer needed a rice barn 
in the residential community of Bali. The impact of this rice surplus causes the building of barn 
“dysfunction”, so that changed the function of ceremony equipment place, library, dining room, 
television watching room, and living room/casual, not even a little removed or replaced with 
residential building. So can be sure the pattern of residence of Bali Traditional Architecture has 
lost one of its identity, namely the barn. Coupled with the change or conversion of agricultural 
land that reaches tens of thousands of hectares per year into tourism, government and private 
offices, housing and other property facilities that still leaves the problem continued.

In the case of small plot housing with a small area of space, leaving no representative space 
for the building of the shrine, so that the holy place is built on the upper floor. The Balinese 
population of this small plot changes the orientation of norms and values of the sanctity of 
the horizontal spaces, namely the direction of kaja (main), kangin (main), and kaja-kangin 
(utamaning utama ‘the main’) or North, East and Northeast (for the people of South Bali), being 
toward the vertical top-down (ulu-teben). The top floor are considered more sacred than the 
spaces below, so the holy family sanctuary is built on the top floor of a residential building. This 
also gets legitimacy by religious leaders such as pinandita (undagi ‘traditional architect and 
pemangku ‘low priest’), and pandita ‘high priest’.

The discourse of the holy place upstairs then moves the awareness (rationality and naturalization) 
of some Balinese Hindus to build their holy place upstairs. This is in accordance with Foucault’s 
thinking that man is not driven by values or norms, but is driven by a discourse articulated by 
those who are privileged to speak (Wijaya, 2016: 59). This discourse has changed the design 
of some Balinese residents with the composition of the holy place space on the top floor, 
then the bedroom, living room downstairs including kitchen, toilet, garage, and other service 
space.

There is a contestation of Balinese Hindu cultural dwellings that still follow the traditional pattern 
of putting the family shrines below, with residential buildings on the floor that put the family holy 
place upstairs, as a new habitat formation of contemporary Balinese society. Likewise, the 
forms of modern house of internationalism, minimalism, and even residential buildings or other 
facilities that carry the concept of “form follow fun” which became the slogan of postmodern 
society enliven the arena of semiotic battle; do the war sign, the signifier game through the 
image and the signified consumed.

CONCLUDE
Religion and residential architecture of Balinese people are very closely related. Spatial pattern 
and architecture design of Bali based on local theology which then magnificence with adaptation 
of Hindu theology. The power of religious knowledge in traditional architecture guides has 
steadily established disciplining (obedient) development of Balinese society since the time of 
Ancient Bali, Bali Mid to early Bali Modern era of Dutch colonialism. After entering the late 20th 
century, with the rapid development of global tourism which carries materialism and hedonism 
puts heavy pressure, until the loss of the barn as an identity of traditional residential buildings 
is replaced by other functions or other buildings. Consumptive lifestyles with consumption 
activity marks in religion and residential architecture occur within the spaces and spheres of 
the vast Balinese community (hypermarket). In it simultaneously the durations of consumption 
are filled with changes in image, theme, style, and lifestyle, which centralize, concentrate, and 
rationalize the society’s space. By using hypermarket logic, religious and architectural spaces 
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become the arena for semiotic battle, who wage signs battle, signifier through imagery and 
meaning (signified) consumed.
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